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Over the past two decades, comftiendable efforts have 
been made by sociologists to analyse and understand the 
nature of social organization among Indian Muslims(Mujeeb 
1947; Gupta 1956; Karlm 1957; Ansari i960; Misra 1964; 
Dube 1969; Leach (ed) 1971; Ahmad (ed) 1973; Bhatty 1976). 
These studies have highlighted data which have enabled 
sociologists to understand Muslims in India. The debate 
on the nature, of social stratification and kinship orga-
nization among Muslims in India is un-ending and much 
research has been undertaken on these aspects. Apart from 
this, research findings on Muslim education, rituals, 
religion, politics and culture are also available (Jafar 
1936; Atmad 1973, 1976, 1976, 1981, 1983; Madan 1976; Hag 
1910). However, little research has been undertaken on 
the socioeconomic aspect of contemporary Indian Muslims. 
The present study is a modest atteeupt in that 
direction. The study is aimed at gaining insight into 
the socioeconomic structure of the Ansaris of Bijnor 
district. 
The Ansaris form the pivot of this study - firstly 
because they have the dubious distinction of being identi-
fied as Julaha and considered quite separate from the real 
2 
Ansarie - the direct descendents of "Ansar-e-^ a^dina" 
(the helpers of the Prophet Mohammad). The real Ansaris 
3 
or Faranql Mahlls , as they prefer to call themselves^ 
appear to bear a contempt against the Julahas who have 
taken the appellation of "Ansaris" . The real Ansaris 
4 
are considered 'Ashraf' while the Jula ha-Ansaris are 
included in the category of "Ajlaf. The fact that the 
Julahas call themselves Ansaris'is indicative of the fact 
that they have a desire to be identified as such so as to 
elevate their status in society. This desire of upward 
mobility and social respectability has often been 
accompanied by economic betterment. Thus, it is assumed 
that the Julahas of Bijnor district have improved their 
economic status and have taken the appellation of Ansaris. 
Secondly, historical records reveal that the Julahas in 
the pre-colonial and colonial times, were socio-economi-
cally a depressed group (Mehta 1946, Habib 1981). It 
would be, therefore, meaningful to study the socio-economic 
status of the Ansaris of Bijnor district under the changes 
that have taken place in India since independence. /vThe 
socio-economic and political changes in India, coupled 
with rapid industrial growth, have affected large sections 
of Indian society, other studies (Dube 1951, srinivas 
1952; Bailey 1967; Cohn 1968) have shown how changes in 
3 
India-n political and economic structure have affected 
other groups of people within the rigidity of the 
Indian caste system. 
The uniqueness of the Indian-caste is a much 
debated topic and v;ill not be dealt with directly in 
this study. However/ what is significant for the pre-
sent study is not only the caste-like features of the 
Ansaris and their desire for upward mobility, but also . 
their orientation not only to their own caste group but 
also to the Indian Muslim Community at large. After all, 
the status of Ansaris is first and foremost identified 
within the Muslim community and then within the Indian 
society as a whole. The cojttplcx nature of economic pro-
gress, the process of social mobility,and the desire of 
the low status groups to move up the social ladder and 
their subsequent effect on the structure of society need 
to be thoroughly examined. 
India is a multi-religious country. However,along-
with innumerable religious minorities, the population of 
India is generally divided into two broad categories : 
the Hindus and the Muslims. Though these tvro communities 
iiave been closely associated for over thousand •'^ ears. 
i 
there are wide variations in their culture arx3 ideologies. 
J 
Literature on Hinduism exposes 'caste' as a funda-
mental institution of Hindu society, since there are so 
many different approaches to the study of caste, it is 
necessary to specify particular points of view. There 
is very little agreement among the scholars regarding the 
definition of caste. It would be a very difficult task 
to examine each opinion in detail. However, the main 
features of the Hindu caste should be elaborated so that 
one can compare and contrast caste among Hindus with 'caste* 
like groups among Muslims. 
some authorities on caste maintain that there is a 
certain minimal set of primary characteristics which to-
gether constitute the real boundary of caste among the 
Hindus, srinivas (1969) holds that the main features of 
caste prevailing through the past centuries may be identi-
fied as follows : 
(i) Endogamy 
(ii) Hereditary occupational association 
(iii) Hierarchical ordering 
(iv) '^ .ules of commensalitv 
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(v) Concept of purity and pollution 
(vi) Ritual and other privileges and 
disabilities. 
The classical studies, (especially those by Ghurye 
1950; Weber 1967; Srinivas 1969; Senart 1975; Hutton 1977> 
have discussed such features in much detail. The main 
point to reflect here is that these elements of caste are 
not as rigid as they are theoretically described to be. 
According to Leach (1971), this set of minimal 
criteria indicates certain cultural traits. Leach has 
critically examined some emperical studies of caste and 
consented that the authorities have been confused in 
using the term caste. For instance, Weber on the one 
hand considers the structural aspect of caste and states 
that"caste is a fundamental institution of Hinduism" 
(Weber 1967, p.396). On the other hand, he points to 
the existence of caste among the 'Mohammandens' of India 
and among the 'Buddhists'. For him, caste groups are 
similar to 'status groups', in which the social position 
of an individual is determined through particular life 
styles and economic pursuits. "Status groups are normally 
con-iiuunities" (Weber 1967, p.lSo). VJeber has elaboratsd 
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the meaning of status group while discussing class 
situation. The first important attribute which Weber 
accords to the concept of status is that of an 'epoch ' 
(Weber 1967:193). At this point he refers to the politi-
cal communities of antiquity and of the Middle Ages. He 
considers class and status as two distinct categories : 
V^lass refers to societies where the work groups are 
differentiated and status group refers to societies where 
the work groups are undifferentiated (Parkin 1972:29-39;; 
Bendix 1974:156-158; Fallers 1974:143; Therborn 1978:141). 
The second attribute of status is the social estesn 
and honour accorded to members of society. In this sense* 
"Status", according to Vfeber. "may be connected with any 
quality shared by a plurality, and, of course, it can be 
a.Hin to a class situation : Class distinctions are linked 
in the most varied ways with status distinctions" (V7eber 
1967:187). Although class and status refer to two diffe-
rent dimensions, Weber suggests a relative dependence of 
status on class. He considered the class situation as a 
predominent factor in view of the fact that a particular 
style of life expected for members of status group is 
usually conditioned by their economic condition (vjeber 
1967:187). Mov/ever,- '.'eber has tried to consider class 
and otatus as distinct crcm each ocher.. 
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The third characteristic of status is that class 
and status are connected with each other even when they 
are distinct. According to VJeher, "social status may 
partly or even wholly determine class situation/ however, 
being identical with it" (Weber 1967:405). It can he, 
however, concluded that for Weber, status and class refer 
to one phenomenon and no distinction between them is 
maintained although both are sharply distinguished. Status 
for Weber, is the "judgement of men by men", which Is 
determined by a "specific positive or negative, estimation 
of honour" (Weber, 1967:188). Furthermore^status^like 
class^ ,has also pluralistic nature and can be classified 
into positive and negative types. This pltiralistic nature 
of status groups may determine the position of a community 
in a whole social system. Hence, Leach (l97l), while 
criticising ^eber argues that caste in its structural as 
well cultural sense conforms to 'closed status groups* of 
the United states and of the European nobility. Thus, the 
notion of caste like structure among Indian Muslim social 
groups may also conform to Weber's idea of 'status group'. 
Leach (1971) has viewed the usage of the word caste 
in the two different senses; ethnographic and sociological. 
Sthnographically the word caste refers to a system cf 
8 
social organization peculiar to Hindu India• It refers to 
Rig-vedic background where ethnic distinctions were classi~ 
fied on the basis of Varna. 
Sociologically caste denotes certain cultural traits 
which may conform to any social system other than the Hindu 
Social system. Historical studies (Panikar 1954 and 
Majumdar 1949) show that caste-like groupings were present 
In the Avestan Persian society, to which the Rig-vedic 
divisions form a very close parallel. Even the most 
primitive communities of the present day Australia^ have 
in one way or another^ caste-like groupings, (Berndt 1954). 
Thus, on the basis of certain restrictions with regard to 
occupation^ , endogamy and commensality etc. the caste featiares 
are presumed to be present among the Muslims of India and 
the Indian Muslim society is considered to be classified • 
on the Hindu caste pattern. It would be then interesting 
to examine the relevance of the term 'caste' applied to 
the system of stratification in the Muslim society - with 
specific reference to the Ansaris of Bijnor district. 
CASTS AMONG MUSLIMS 
Caste among Muslims can be analysed at two levels. 
Ths ideoloaical lavel and t>.e social lavel. At ths ideolo-
9 
cal level the Muslim society is antithetical to caste 
considerations. The ideological determinism of Muslim 
social life rests on the guiding principles of the Holy 
Quran and sunnah (the traditions of the Prophet). The 
Holy Quran discourages social discrimination on the basis 
of any ascribed or achieved criteria and it binds toge-
ther all its followers by saying "The believers are a 
band of brothers." (49:iO). The Prophet of Islam has 
also proclaimed the idea of brotherhood in his noble 
sermon at the occasion of "Hajjatul-wida" (the farewell 
pilgrimage) by saying : 
"Oye men 1 Harken unto my words and take ye them 
to heart I 
Know ye that every Muslim is a brother to every 
other Muslim and that ye are now one brotherhood," 
(Ansari 1960, p.28) 
The concept of egalitarianism provides basis for construc-
ting an ideal society in i^ rhich social harmony is incon-
ceivable in the abs'?nce of social equality. According to 
Beteille (1977) an egalitarian society may be conceived 
as one in which all its members of different positions 
enjoy the same measure of prestige and power. In such a 
society there is no question of upward or downward 
10 
mobility. From this point of view the concept of egalita-
rianism in the Muslim society is misleading and rooted in 
misconceptions. Islam does not speak of such a Utopian 
society which is built on the promise of social equality. 
Islam does not affirm equality of positions in social 
intercourse. The proclamation of brotherhood by the Quran 
and the Prophet does not amount to a negation of unequal 
positions. On the contrary, it implies that in a Muslim 
society there can be people of various unequal statuses 
such as the ruler and the ruled, rich and the poor, and 
so on. Yet all the Muslims are bound together with a 
fraternal relationship of religious faith and belief. The 
Quran clarifies this concept of brotherhood as it states: 
"If they (repent) take to prayer and pay the alms-tax, 
they shall become your brothers in the faith.(The Quran J 
9:11, p.314). 
Some verses of the Quran reveal that there may be 
people of diverse origins. The Quran speaks of "the 
diversity of toti^ uesand colours", (30:22*' p. 189) and the 
sexes, nations and tribes as follows ; 
"Men, we have created you from male and a female, 
and have divided you Into nations and tribes that 
you night get to know one another. The noblest of 
11 
you in A l l a h ' s s i g h t i s he who f e a r s Him most . " 
(The Quran :49 :13 ; p .269) 
In the above stated verse/ it is Implied that 
mankind has been divided into various nations and tribes. 
This indicates the philosophy that man always lives in 
groups, nations and tribes thorough his relation to the 
.respective group or tribe. Ayatullah Mutahhari (1984.) 
contends that, "association of individuals with tribes 
and groups has a natural purpose."(p. 143). If these 
differences did not exist, it would have been impossible 
to differentiatre one man from another. These differences 
serve as an essential condition of social life. It must 
not, however, be used as a pretext for prejudice and pride 
because superiority is supposed to lie in human nobility 
and piety. 
The concept of equality in Islam means that all 
human beings, irrespective of variations in sex, colour, 
language, tribes, nations or occupation, are equal in 
their being human. They are the progeny of the same 
father and mother (Adam and Eve). This concept of 
brotherhood, ho^ '/ever, does not conform to the ideal 
concept o£ egalitarianism because lalam does not cons-
12 
tru'ct such a society in which different positions may 
enjoy same power and prestige. Glimpses from the Islamic 
history reflect that the Prophet of Islam enjoyed the 
highest social prestige and power and no other Muslim 
could be equal to him. But the prestige, so bestowed on 
him was in no way used to denegrade others. No records 
of any form of social discrimination such as rules of 
commensality or specific prescription for spoUse selec-
tion are available. Similarly, a comnon Muslim could not 
equally enjoy the status of a caliph or ruler. Hence, it 
becomes obvious that there may be different ranks and 
positions in a Muslim society. The only thing which binds 
together all the different social positions into tone single 
brotherhood is th6 consciousness of the rights and duties 
which Islam allocates to all its believers. Thus, any 
Muslim himself cannot, by his free will and inclination 
transfer these rights and duties to anybody else and dep-
rive himself of than. For instance the j^ jJ^ Hril prayer, 
fasting, paying impost (Zakat) and to command to good and 
to prohibit from evil, are some of the duties for all 
Muslims to be equally performed, similarly the right of 
inheritance, the respect of father and mother and the 
punishment of crimes are equally applicable to all the 
Muslims. In this v;ay, everybody, whether ha is a ruler 
13 
or ruled, black or white/ rich or poor is equal and 
alike with regard to these rights and duties. Hence, 
the equality of rights and duties among Muslims bos Often 
been confused with equality of social positions. 
The ideology of Islam does not give way to caste 
considerations nor does it segregate people in strati-
fied groups which determine specified rights and duties 
for each categoiry. in fact, Islam bestows equality of 
rights and duties to all its believers. 
REVIEW OF LITERATURE 
Studies on 'caste' among Muslims!, however, reveal 
that there is a wide difference between what is prescribed 
by Islam and what is practised by its followers. It is 
this aspect which attracts the attention of many a socio-
logist ana has led the present author to examine the socio-
economic structure of the Ansaris of Bijnor district and 
analyse this in terms of the position accorded to then by 
their Muslim bretheren. 
/ 7 
S^ Ansari (i960) is the first antliropologist to highlight 
the existence of caste among the Muslims of Uttar Pradesh. 
His studv is baaed on sourca material of census reports 
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published by the British administrators. These reports, 
according to Ahmad (1973) are "superficial" and 
"inaccurate". Nevertheless, Ansaris attempt has the 
merit of offering an exylanatlo'n of origin and develop-
ment of caste among Muslims. His pioneering work has 
opened "new vistas" for all subsequent studies on Muslims 
in different parts of India (Ahmad 1973:1). 
The central theme of Ansaris _ study is to under-
stand the emergence of caste among Muslims. According 
to him the history of stratification among Muslims can be 
traced to the settlenent ot four ethnic groups of noble 
ancestory in India, when these groups came in contact 
with the Aryan (who were already divided as priests,nobles 
and commoners), a four-fold division of Muslims into Syed, 
Shaikhs, Moghals and Pathans came into existence. Accor-
ding to Ansari (1960:1) this stratification was a result 
of what he calls "the dynamics of acculturation" between 
the two communities - the Hindus and the Muslims. Here 
Ansari follows Crooke (1925) and o'Halley (1941) who have 
lncLica.±ed. that the division of Syeds, Shaikhs,Mughals & 
Pathans into four separate caste-like groups was an out-
come of socio-Gultural impact of the Hindu casts system. 
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However as Ahmad (l973) has pointed out, Ansari 
evades several questions, on the one hand, he narrates 
that the foreign rulers came to India with certain distinct 
ethnic backgrounds and they established four separate groups 
according to their noble descent. On the other he contends 
that social stratification among these groups was due to 
cultural contact with Hindu castes. This represents a dis-
torted explanation which does not lead to a conclusion 
whether stratification among Muslims took place on account 
of preoccupation of their early nobility or it merged as a 
result of acculturation. Moreover, the three-fold Aryan 
hierarchy is not symmetrical to the four-fold division of 
the Muslims. 
Secondly, the Aryan belonged to only one racial group 
while the Muslims came from varied racial and ethnic back-
grounds. Hence, Ansari has created several ambiguities in 
defining caste among Muslims (Ahmad, 1973). 
^ Another noteworthy study is by Misra (1964) which 
throws light on various Muslim communities in Gujrat. This 
study is important because it gives a historical account 
of Muslim communities arsd compares thoii v/ith the Hindu 
CGiraiunities. In this study hlsra has tried to explore 
18 
the extent to which the Muslim social groups conform to 
the Hindu castes. Thus, he is first to raise an important 
question whether Muslim groups, under the cultural impact 
of Hinduism can be called castes. 
Misra follows almost the same historical trend as 
Ansari has reflected. He states that the Arab conquerers 
brought with them fresh racial strains which led the dis-
tinctions to be made among Muslims on ancestoral line-
The influence of Turkish social system encouraged the 
formation of a stratified hierachical society. Thus, for 
Misra, the introduction of Islam, being an egalitarian 
religion led not to the elimination of the caste system 
but to its prolifiration. Here Misra seems to be confused 
in seeing the Turkish social system as an expression of 
the castes since the Turkish social system was based on 
racial groupings rather than caste categories. Consequently, 
it was not the Islamic ideology introduced by the Turks 
which led to proliferation of the caste groupings among 
Muslims. Rather it was the cultural impact of the Hindu 
castes that the racial nobility was later pronounced among 
Muslim as "caste pride" (Misra 1964), 
Misra, hov;ever, contends that Islam lacks basic 
rialJ casta features as thev ar3 found in the Hindu caszs 
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system. Islam has no allocation of specified roles^ Nor 
is there any pollution index according to which the 
members of one Muslim social group may maintain social 
distance with the other. Institutionalization of caste 
in Muslims iS/ therefore, haphazard and partial. 
A serious attempt, to extract same sociological 
conclusions from the debate whether the term caste is 
applicable to the Muslim social system, was made by Ahmad 
(1973/ 1976). The work merits sociological appreciation 
as it refers to some important social problens such as 
caste, family kinship and marriage among the Muslims in 
India. Different contributors have dealt with the struc-
ture and functioning of social stratification and the 
problems of family^ kinship and marriage among the Muslims 
in particular localities. While defining caste among 
Muslims, most of the contributors have followed the cul-
tural specific definition of the institution and based their 
discussion on the Hindu phenomenon. They are justified in 
doing so because the Muslims thoriselves do not define caste, 
and, in fact, they deny the existence of caste among Muslims. 
Thus, in comparison to the Hindu caste system, most of the 
contributors find that the Muslim social structures, they 
studied, display soma casts attributes such as endogamy. 
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occupational specialization and the hierarchy of the 
groups. 
I^ v;e analyse these features structually, we find 
that endogamy among Hindu is observed, so as to maintain 
"purity" of "blood", whereas among Muslim social groupings 
there are no such strict rules. On the contrary, endogamy 
among Muslims is practised as a tradition just to maintain 
cultiiral homogeneity as indicated by Mnes (1973) in his 
study of Tamil Muslims. What siddlgui and Ahmad (1974) 
suggest, is that the occurrance of endogamy as a means of 
purity of blood and bone, is also a tradition which is 
asserted through geneological records. Had this principle 
been a rule, it would have been equally practicable on all 
the Muslim social categories. But there are only a few 
Ashraf families who use their geneological record as a 
source of their family pride rather than that of caste. 
Occupational specialization is another factor which 
determines a caste position in the social ladder^ But 
there is difference in the degree of correspondence between 
caste and traditional occupation at the various levels of 
social hierarchy. In the case of Muslims there is no 
farticuiar occupation ralateJ vith higher social jtrata^ 
For exampl3/ Bhat.'zacrzirya nas pointai out that the uppsr 
l/ 
groups in rural ''/est Bengal do not claim any hereditary 
occupation, Ahmad also refers to the fact that Shaikh 
siddiqui in Uttar Pradesh are not engaged in any spcia-
lized occupation though they were origianlly land record 
keepers. This indicates that correspondence between caste 
and occupation is strikingly low among the higher status 
groups of the Muslims since they follow a more diversified 
pattern in occupational specialization. However, among the 
lower Muslim groups, occupation becomes an important status 
indicator as in the case of the occupations of weaving, oil 
pressing, butchery, etc. etc. It is this very aspect which 
needs to be examined and analysed. 
Caste hierarchy among the Hindus is based on the 
relation of pure and impure which leads to a hierarchy of 
statuses based on pollution. The contributors have no 
consensus of opinion on the question how far the notion of 
ritual purity and pollution can be found to exist among the 
Muslim social groups. For example, D'Souza {1973) in his 
study of Muslim social divisions in Mysore and Kerala, and 
Dube_J/25j2J) in her study of the Muslims of Laccadive 
Islands, admit that v;hile the different Muslim groups are 
hierarchically ranked yet it does not indicate any possibi-
lity of ritual purity and pollution v/ith the basis of oocial 
ranicing. cn ths other hand, Siddiqui (1973) and 
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Bhattacharya (1973) are inclined to see the elements of 
ritual purity and pollution in the case of Muslims, siddiqi 
reveals that the symbolic ritual notion of pollution is 
expressed on the occupafe^on of feasts where the higher cate-
gories do not sit and dine together with lower categories. 
But this pattern does not reflect any direct evidence of 
the notion of ritual pollution. What it indicates is a 
sense of cleanliness and hygiene, which acts as maintaining 
a social distance rather than that of pollution. But this 
is a debateable point. 
^^ Al^ad (1973)/ however/ has rightly concluded that the 
ritual dimension of caste is weak among the Muslims and its 
form differs from the Hindu model in certain details. Hence, 
while the various field studies disclose the fact that caste 
among Muslims has not attained the degree of elaboration 
peculiar to the Hindu model/ it raises certain questions 
in regard to Muslim caste-like groups. This question 
remains unanswered and it needs further research. 
HISTORICAL BACKGROUND 
Indian Muslims are generally divided into t\'/o social 
categories : 
''^  Ashraf (nobles)/ and 
- / 
'lai (coar::'3 sa'chlea} • 
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The term Ashraf refers to four ethnic groups of 
foreign extraction : 
i) syed 
ii) shaikh 
iii) Mughals/ and 
iv) Pathan 
The Ajlaf category, on the other hand, includes converts 
from high Hindu castes and £rcm artisan and serving castes 
such as : butchers, tailors, oil-pressers, spinners and 
weavers etc. (Ansari 1960, Dumont 1972, Ahmad 1976). Tlie—, 
weavers_ara_,£urLfch£ri-d_iyided among 'Julahas' and ' Koris^ 
according to their faith. Hence, the Muslim weavers are 
called Julahas and the Hindu weavers, Koris (Habib 1981). 
Sociologists and social anthropologists have argued 
that the social system of both the Ashraf and Ajlaf categories 
conforms to the Hindu caste system (Ansari i960, Misra 1964, 
Ahmad 1973, Momin 1977). Although there is consensus of 
opinion that the ideology of Islam discourages the formation 
of segments, it is interesting to note that the general 
attitude of many contributors towards caste among Muslims 
has been to discover analogies betv;een the Hindu and the 
Muslims oocial groupings. 
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It is generally assumed that the Ansaris of Bijnor 
district were origianlly Hindu weavers. History of Bijnor 
district reveals that ahiost half a century ago there lived 
in Bijnor e weaving class known as "Kori". These koris 
belonged to a depressed section of Hindu castes. According 
to the existing literature these people ©abraced Islam 
enmass and were later called 'Julahas'. (Bijnor/ a Gazetteer 
1908), so the KoriS/ after conversion to islam, were supposed 
to seek a social position in the Muslim social structure. But 
that conversion did not affect the social position of Julahas 
because it was a well known fact that they came from a lower 
Hindu caste group. 
According to thef 1931 /bensus the Julahas are listed 
as the largest occupatronal caste in Uttar Pradesh. During 
early l930sythey organized themselves into the All India 
Jamiat~ul-Ansar (most often knoxvn as All India Momin Conference) 
which works as a determining body of their socio-economic 
and political express ion ('TAnsari I960>v^ Though there is no 
documentary evidence, it is commonly believed by "non-Julaha" 
that the Julahas unanimously decided in the first session 
of the said conference to abandon the "disgraceful" title 
of Julahas and call themselves 'Ansari'. If this is to 
be believed then one could have said, that by proclaiming 
themselves -"-.nsari, chs Julahas were making conscious 
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efforts to climb up the social ladder in Muslim "caste" 
hierarchy. 
Studies in caste mobility have indicated that economic 
development enables persons of lower castes to move up the 
social ladder (Hawley(l950) Bailey (1962), Thompson (1965), 
Almieda (1978), Doshi (1986) Bhatty (1971). The Ansaris 
display a more prominent example of such social mobility 
while they invariably claim a Shaikh Ansari descent. 
The shaikh Ansari descent refers to the category of 
Ashraf shaikhs, who, during the early days of Islam were 
divided into two groups : 
(i) the Muhajirin (the immigrants) 
(ii) the Ansar (the helpers). 
The Muhajirin were those who migrated with the Prophet 
of Islam from Mecca to Medina. The people who helped the 
Prophet and gave him shelter were designated as Ansar. 
The Muhajirin of Shaikh descent are divided into 
various ethnic groups such as Shaikh Qureishi, Shaikh 
Siddiqui and Shaikh Farooqui etc. whereas the Ansaris of 
3hai!;h descent claim their origin from Abu-Ayub-al^Ansari, 
Zi 
a famous companion of the Prophet (Encyclopaedia of Islam, 
i960, Vol.1). Ansaris of such descent are regarded as 
Ashraf and most of their families in India still reside at 
Mohallah Farhangi-Mahal in Lucknow, U.P. Thus, the Ansaris 
belong to both the Ashraf and Ajlaf categories. The Ansaris 
who trace their direct lineage from Abu-Ayub Ansari and have 
no specific occupation (such as weaving craft), are regarded 
as Ashraf. On the other hand, the Muslim weavers (Julahas) 
are presumed to belong to the Ajlaf category. Misra (1964) 
contends that the lower Muslim communities or the new Muslims 
who have attempted to rise in the social scale, have taken t 
the appellation of Ansari in place of the old. It is in this context 
that the term Ansari IA/UI be used In this thesis. 
The Ansaris, were an economically depressed conmunity 
in the pre-colonial and colonial India. The new economic 
and social order which was ushered in after India gained 
independence, affected the life of many. The new wealth, 
as Bailey (1957) puts it, helped in bringing about changes 
in the Indian society. The Ansaris were not unaffected. 
The economic incentives given to the 'depressed classes' 
by the Government, coupled with opportunities for secular 
education, growth of industry and occupational mobility, 
affected the socio-economic status of Ansaris• 
The traditional occu.-ation of Ansaris is '\'eaving -./hich 
provide-3 a livelihood to chousanda of Ansaris jpraad all jver 
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I n d i a . The h i s t o r y of a r t of weaving, hou><£.uer > must £irst 
be r e c a p i t u a t e d . 
HISTORICAL DEVELOPMENT OF THE ART OF WEAVING 
The art of weaving is as old as the human history. 
It preceded spinning. Egyptial mummy wrappings reveal the 
practice of fine fabric-weaving in about/gASQ^C^^J!!^^® a 
tapestry specimen from the tomb of ^ thgnosis IV (1417 BC) 
indicates the early production of figured cloth. In China, 
silK was apparently used in textile in 2700 BC (Chambers' 
Encyclopaedia 1967:14, p.461). 
Tne use of handlooms in western Europe can be traced 
to the early 18th century./^n~l733,|John_Kay of Bury 
(Lancashire) invented a wide handloom in which a flying 
shuttle was used to fabricate cloth (Chamber's Encyclopaedia, 
1967, Vol,14). This invention increased the demand of yarn 
and gave way to the inventions of spinning machines. In 
1760 Robert Kay-^iflv^ntedanot her type of handloom which 
he named ^A 'drop box loom'X This loom facilitated use of 
more than oneshuttie^and the production of checkered 
designs. The early nineteenth century was the period in 
which a ne'-v type of handloom v/as introduced by Joseph Marie 
oacquard, 3 jil'v ;;eaver oi Lyons. This handloom, nained as 
'Jacquarr. locm' ij capabla oi •;Gaving very aiaborac3 designa. 
(Chc.ubers ^  Incyclccaedi::^ ! ^  
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In 1785, Dr. Edmund Cartwright invented the powerloom, 
The power loom was firgt used only for plain cotton and v/ool. 
But gradually its range extended to fabricate silks, linen / 
carpets, pile fabrics etc. until all textile weaving was 
mechanlzed (Chambers •* Encyclopaedia, 1967^ __14/ gp.461-62). 
ORIGIN OF V7EAVERS I N INDIA 
The exact origin of the art of weaving in India is 
not knoxvn. But historical references to Muslim weavers 
^ — ^ = ^ 
are available, •'•t is reported that Nizamul Mulk Junaidi, 
the minister of sultan IjLtutmish, was the descendant of 
a weaver (Baranl_l862). Kabir, a well known Hindi poet 
of early 16th century was born in the family of a Muslim 
weaver (Habib 1981). Barani records that to be weaver was 
a 'badge of lov; birth*. This indicates that, even under 
the sultanate of Iltutrnish, the weavers were accorded low 
status, and even a change to a higher rank could not help 
him to nrave up the social ladder \(Habib 1981)._ 
Muhammad Tughlaq employed aboutl SOoiexpert weavers at 
Delhi in the l4th century. These weavers prepared silk and 
gold brocades for the ladies of the court. The brocade v/as 
called 'Kimkhab' (Gazetteer of India, 1973, p.498). 
During Mughal Empire, Akbar brought Persian weavers 
in India in 1580 AD and he established the "imperial" carpet 
factory in Lahore (Gazetteer of India, 1973, p.499). 
The history of Bijnor district refers to the exis-
tence of the Muslim weavers. Sir Syed Abinad Khan (1964, 
po. 150-151) has described the role of Imam Balchsh, alias 
iiaree lihzn (who belonged co the ;/Gaver caste), aciinst 
t:>3 ?riti3.i Zmoire in '}£=.7 S-.D. Tnowrh l^are-^  I'.hiin \ra3 • 
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v/eaver by caste, due to his administrative capabilities 
and role in the Rebelian, he had taken the appellation 
of 'Khan' which was considered a symbol of chivalry in 
Mughal empire. But the historical chronicles do not 
reflect any impact of his chivalrous character on the 
8' 
community of weavers as a whole. This may be indicative 
of the fact that a higher status gained by a member of 
the lower caste is not accepted as such by the other 
higher caste groups. 
These historical perspectives reveal that the weavers 
have been discriminated and suffered a low status. 
The population of Ansaris has been increasing much 
to the delight of the ruling elite who exploited their 
skill and craftmanship. However, no evidence of construc-
tive measures to improve their socio-economic condition 
have been recorded. In fact Mehta (1946) has reported 
that the introduction and Import of British goods in India 
left the weavers unemployed. According to the census 
reports (1889 and 1931) momin julahas or momin Ansaris 
form the largest occupation caste with about one million 
members in Ufctar Pradesh itself. 
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The Ansaris are distinguished as a "Comu.unity of 
backward weavers" (Misra 1964). They are spread all over 
the country and are called by different names in different 
regions. In Bhiwandi they are called 'Momlns' (Mornin 1977). 
In Baroda they are referred to as 'marwadis' and 'Julahas' 
(Misra 1964) and in Banaras, Azam Garh and Bijnor, they 
are called 'Ansaris'. References to Julahas or Ansaris 
has not been reported from the southern part of India. It 
is interesting to note that in every day usage/ the term 
julaha is contemptuously used v/hen one wishes to degrade 
another person. This is peculiar to Uttar Pradesh and quite 
unheard of in southern parts of India. Infact^ to a south 
Indian Muslim^ the term Julaha does not connote the same 
meaning and connotation as it does to a north Indian Muslim, 
especially the Uttar Pradeshi. 
OBJECTIVES 
The objectives of the present study are three-fold:-
First/ the study attempts a description of the social and 
economic organization of the Ansaris of Bijnor District. 
There have been no detailed ethnographic accounts of the 
Ansaris, The Ansaris are a widespread community, found 
in many parts of India, particularly in tittar Pradesh,Bihar 
and .'ladhva Pradesh, Mucat^ tar and ^nsari {?9Q6) have briefIv 
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discussed the Ansarls of Madhya Pradesh. However, there 
are no other studies of the Ansaris. This study seeks to 
present on ethnographic description of the social and 
economic organization of the Ansaris of Bijnor. 
The second objective is to deal with the impact of 
economic development and social mobility generated by 
economic prosperity of which the Ansaris have been benefi-
ciaries in the social and economic ogranization. Lastly,an 
attempt is made to analyse the changes and readjustments of 
the group because of exposure to education, mass media and 
political participation. 
THEORETICAL CONSIDERATIONS 
The present investigation is designed to study the 
socio-economic organization of the Ansaris of Bijnor District. 
The theoretical basis for the study rests on the prlhciples 
of social stratification as an emergent condition of occu-
pational differentiation and the principles by which the 
distribution of these positions is graded. The system of 
such gradation is based on ideas, values and beliefs of a 
particular society. 
Max '7eber (1967) emphasised that social stratifica-
tion is an "organised manifestation of unequal pov/pr- in 
^society*" For analytical purposes institutionalized power 
(as defined by I'Jeber) can be classified into three cate-
gories ; Economic, social and political, within each of 
these categories power is designated according to class-
status and party. According to Weber, all people with 
similar economic interests and with similar economic power 
belonged to the same "class." Weber specifically used 
economic terms as the means by which economic power could 
be gained. For instance* ownership can result in the 
monopoly or control over the sale of economic goods as 
well as their manufacture. This kind of ownership becomes 
a form of economic power. 
Thus, for Weber the first aspect for power is the 
market place and second aspect of power is social. Weber 
used the term "status" to mark off the strata in this sphere. 
According to Weber (1967) all persons who enjoy the same 
social honour and prestige and who live according to similar 
standards generally belong to the same status group. By 
this definition a persons po\7er in the social sphere derives 
from the amount and the extent of prestige tliat he receives 
from others. Status, unlike economic class, depends upon 
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a community, since prestige depends upon the judger^ ent made 
by other members of society. In effect, the individual 
gains his social position on basis of social evaluation 
of the other members of society, whereas, class is a form 
of impersonal placanent in a common market situation, 
status is, thus, limited to personal evaluations and is 
judged by the standards that are accepted in the community-
Usually these norms, values and standards are realized by 
some estimation of life styles. Levels of occupation, 
education and ancestoral background are generally used as 
a basis for evaluating the status of a group or community. 
It appear then, that the present study could be 
conducted in terms of Weber's worK v/here caste is considered 
as a particular status group. The distinction that Weber 
made between economic class and status group is particularly 
suited to the study of Ansaris, who are, infact, defined as 
a 'caste' by many a sociologist (Ansari, i960; Ahmad,1973; 
Leach, 1960; Dumont, 1970). 
The Ansaris were an economically depressed community 
in precolonial and colonial India. The new economic and 
social order *;hich v/as ushered in after India gained indepen-
dence, affactGd cl-3 lives of many. Tliio new wealth as 
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Bailey (1967) puts it , helped in bringing about changes 
in the Indian society. The Ansaris were not unaffected. 
The economic incentives given to the'depressed classes' 
by the government, coupled with opportunities for secular 
education^growth of cottage industry and occupational 
mobility, affected the socio-economic states of Ansaris. 
Theoretically, economic mobility is invariably associated 
with status mobility and the acquisiton of power. Follow-
ing Weber's contention that a person's power in the social 
sphere derives from the amount and extent of prestige he 
receives from others; and the fact that status depends upon 
the judgement made by other members of the society, led 
to the formulation of the hypothesis for this study. 
The distinction that Weber made between class, status 
and power, seons to directly hit out at the Ansaris, who, 
though economically mobile, are not socially acceptable in 
society. Infact, preliminary observations show that an 
economically foor Pathan or even a tailor, carpenter, 
blacksmith or Potter comnwid higher status and prestige in 
society than an Ansari./ In the hierarchy of occupations, 
v/eaving is considered a low grade occupation. The stigma 
attached to this occupation is 30 deep that even v;hen 
inembers of this caste give up -heir traditional occupation. 
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the label of Ansari is contemptuously used to degrade the 
concerned person. It appears that certain occupations are 
thus degraded by other members of society. The blanket term 
used for these lev; grade occupational groups is Kamina. 
It is believed that persons who either induldge in these 
occupations or whose fore-fathers had induldged in these 
occupations are Kamina or neech. 
Thus/ it appears that occupation is important to 
determine social status of an individual or a community. 
The society differentiates some occupations as 'superior' 
and 'inferior'. Ansari (i960) divides Muslims occupational 
groups into 'clean' and 'unclean'. He draws an analogy of 
'Pure' and 'impure* Hindu and Muslim castes. Darzi(tailors) 
Qassab (Butchers) Hajjam (Barbers) and Julaha (weavers) etc. 
are considered as 'clean' occupational groups. The 'unclean' 
occupational groups include Bhangis (sweepers) and chamars 
(skinners) which are absent altogether among Muslims 
(Ansari i960; Misra 1964). These occupational groups among 
Muslims are endogamous and exhibit caste-like structure. 
They conform to Weber's 'Status group' on account of 
certain peculiar styles of life which are inherited and 
passed through generations. According to Ueber, in the 
domain or a status group all persons who live the same 
0 
style of life are accorded the same social estimation of 
social honour. The concept of status, then, is conceived 
as a dimension of stratification v/hich is functionally 
similar to caste like groups found among Indian Muslims. 
Theoretically, economic mobility is invariably . 
associated with status mobility and the acquisition of 
power. Thus, the main hypothesis of this study is that 
due to the economic betterment and new opportunities the 
Ansaris have moved up the economic order. This economic 
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mobility has enabled them to islamize their life style 
and move up in the social hierarchy but because of the 
stigma attached to their occupation they are not accorded 
the status that they seek. 
The above stated hypothesis is to be tested in term 
of the changes that may have occurred in their life -
styles, with special reference to marriage and family 
norms, education, religion and political participation. 
N O T E S 
1 . JULAHA refers to a Muslim weaver especially a 
convert from Hindu caste - Kori (Bijnor, a 
Gazetteer 1908^ Ansari i960, Misra 1964). 
The term is used synonymously with Ansari 
and momin, espeically in U.P. 
2. ANSARI This term originally refers to the people 
of Medina who helped the Prophet of Islam 
after his migration from Mecca to Medina 
(Encyclopaedia of Islam, i960, vol.1). 
It is believed that the descendants of these 
'Ansar' migrated to India and their descen-
dants settled in Farangi Mahal, Lucknow. The 
appellation Ansari was taken over by Julahas. 
Thus the distinction between Farangi Mahal 
Ansaris and Julaha Ansaris should be kept in 
mind. See note 3 below. 
3- FARANGI 
MAHLIS 
refer to the Ansaris who claim their descent 
frcm Abu Ayoob-al-Ansarl, a prominent companion 
of ,the Prophei.^ They^^rg_gonsJdpr«ad as Ashraf. 
4. ASHRAF AND 
AJLAF 
Ashraf refers to the Muslim of upper "caste" 
denoting superiority of status and identified 
by an Islamized stand and a claim of fbreign 
(Arabs, Persians and Afghans) descent. 
Ajlaf are regarded to be descendants of local 
Indian population generally considered to be 
converts or their descendants. They inclu(^ 
numerous menial and artisan castes. Ajlaf 
strata are Identified by their hereditary 
occupation. However, even if the Ajlaf changes 
his occupation he is continued to be identi-
fied with his hereditaryoccupatlon. (Karim 
1957, Ansari I960, Levy 1962, Zarina Ahmad 
1962, Misra 1964). 
5. SOCIAL RESPECT IBILITY : refers to status honour accorded 
to the Ashraf Castes. The Ashraf, by birth are 
recognised and respected as respectable 
persons. 
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AVESTAN : refers to the division of Society into four 
PERSIAN major groups since the Avestan period. These 
SOCIETY four groups were Priests, Wantiors, Corrmoners 
and Serfs. 
7. ANSARIS Ghous Ansari (i960) was the first anthropolo-
gist to introduce secondary sources of data 
which highlighted the existence of caste among 
Muslims. His informatory pursuit is "Muslim 
Caste in Uttar Pradesh", An Ethnographic and 
Folk culture Publication, Lucknow, 
It is interesting to note that the said author 
himself is a descendant of the Farangi Mahlis. 
8. SEE BETEILLE'S DISCUSSION(l964): This case is similar to 
Beteille's classification of individual identity. 
Barth (1971) has also shown how the swat Pathans 
gained mobility. 
9 . KAMINA 
to i s a co l loqu ia l term axid i s used^denote cont&nptuous 
c o n n o t a t i o n » I t xs g e n e r a l l y used for t h e c a s t e s 
who follow h e r e d i t a r y menial occupa t ions . 
10. NEECH i s a co l loqu ia l term and i s more cong^^tcfyUuiccs 
than Kamina. I t r e f e r s to t h e c a s t e of a very 
degraded p o s i t i o n . Most Ajlaf c a s t e s a r e i d e n -
t i f i e d as Neech and Kamina in common pa r l ance 
when d i s g u s t i s to be exp res sed . 
1 1 . ISLAMIZATION has been used by the S o c i o l o g i s t s i n two major 
s e n s e s . F i r s t , i t demotes t h e tendency among 
Muslims to g i v e up customs and t r a d i t i o n s which 
a r e held to be t m - I s l a m i c . Secondly, i t r e f e r s 
to a process by which non-fluslim communities or 
low c a s t e Muslims e n u l a t e I s lamic c u l t u r a l 
f e a tu r e s of t h e upper c a s t e Muslims, l i k e d r e s s 
p a t t e r n s , food h a b i t t i t u a l s , r e l i g i o u s t each ings 
e t c . (See Mis ta (1964) , Ahmad (1973) Momin (1977) . 
Cffapter II 
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Statistical analysis has been regarded as a necessity 
in sociological research. However/ a number of sociologists 
even today donot seem favourably inclined towards statistics. 
They feel that human behaviour cannot be understood through 
computation and a humanistic approoch must be adopted. 
This dilemma of choice between the statistical and the 
humanistic approach not withstanding/ the author was faced 
with the advantages and disadvantages in the "study of 
ones' own society", since Bijnor is the author's home 
district/ the difficulty of conducting an "objective" socio-
logical study tvas quite apparent. On the one hana, the 
author is a member of the 'upper crust' of the "caste" 
hierarchy (Syed would be at a disadvantage if he tried to 
mingle with the Ajlafs - for indeed/ Syeds are held in 
great awe and no Ajlaf would be insolent eno'ugh^ so much)as to 
'sit* in the Syed's presence . This caste barrier would 
hamper the relations between the researcher and the 
respondent and the study would suffer. On the other hand, 
the advantages of participant observation were quite clear. 
One could have easy access to all necessary information 
and could easily verify any information given by the 
respondents. 
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l-.'eighing the advantages and disadvantages of various 
research techniques/ the author decided to obtain factual 
data through an interview schedule and combine it with 
qualitative investigations to add a deeper, insight to the 
problan, Thus/ an attempt has been made to maintain a 
balance between the qualitative and^guantijtative methods 
without iQsing sight of the conceptual and theoretical 
aspects. The various methods used for the present study-
are presented in this chapter. 
RESEARCH SETTING ^^ 
Handloom is the biggest industry among all the small 
scale and the house-hold industries of India. Even though 
this industry was given impetus to meet the domestic demand 
for cloth, gradually it developed to cater to the export 
demand of the country. 
The specific product of the handloom industry is 
Khadi cloth. In preparation of this khadi cloth^the cotton 
thread (spun on the manual spinning wheels) is consumed. 
But sufficient quantities of such cotton thread against the 
requirement for khadi v;eaving is not easily available. 
The cotton tliread produced by the spinning mills is utilised 
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in t h i s c r a f t , and hence, the production of mill-made 
khadi surpasses t he production of hand-fnade khadi , 
Khadi indus t ry faced a setback because of the inven-
t ion of power-looms. The powerlooms are power driven and 
the r a t e of production i s higher while investment cost i s 
minimized. As a r e s u l t i the supply of the powerloom-cloth 
i s cheaper than the c l o t h prepared by hand-looms. S imi lar -
l y , the m i l l - c l o t h i s cheaper than the c lo th produced by 
powerlooms. Powerlooms have a l so been i n s t a l l e d by severa l 
non-v;eavers (non-Ansaris) and t h i s has affected the Ansaris 
considerably . 
The qua l i ty and the quan t i ty of the c lo th which i s 
required to meet the domestic demand cannot be produced by 
only hand-looms, or power-looms or c lo th m i l l s . Besides, 
thousands of people a re earning t h e i r l ive l ihood through 
these uni t s and c losure of any one of these un i t s w i l l 
r e s u l t in to increasing unemployment. Despite a l l these 
problems, the handloom indust ry provides da i ly bread to 
thousands of weavers in Uttar Pradesh, Gujrat , Madhya 
Pradesh, 3 ihar , Andhra Pradesh and other pa r t s of Ind ia . 
iO 
since the main objective of the present thesis is 
to examine the socio-economic organization of the Ansaris^ 
it v;as necessary to select a particular district which was 
suitable for conducting such a study, 
Bijnor district is historically well-known not only 
for its craftsmen and artisans, but also for a very large 
contingent of Ansaris. Whether the local Ajlaf popul^ t^ion 
changed its appellation to Ansaris, continues to be a 
disputable fact. But, because of the concentration of 
Ansaris in this district and also because of the fact that 
they now appear to be far more prosperous than what the 
historical records tell us^district Bijnor was selected 
to undertaking the study. The head-quarters of district 
Bijnor are at Bijnor tov;n. The total population of the 
district is 14,90,185 (census 1971). The district is famous 
for its various handicrafts, such as wood-work^ brushing 
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and khadi cotton. The entire khadi cotton industry is 
dominated mainly by Ansaris. Generally all meiribers of the 
family are in one way or the other, involved in this Khadi 
making business. 
The weaving industry in Bijnor district can be 
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defined as a Iiouse-hoid indust ry , in uhich chousands or 
il 
artisans and labourers follow their traditional and 
hereditary craft of v;eaving within the precinct of their 
own home. In the past, this industry, on local demand* 
was confined to the production of khadi product only. But 
the boon in the export market boosted khadi production and 
the industry expanded under this demand. With this pers-
pective* the present research is focussed at analysing 
the socio-economic organization of the Ansaris of Bijnor 
district. 
Bijnor district has three major Ansari dominated 
towns. The respondents for this study were* therefore, 
selected from the following towns :-
1) Nehtaur 
2) Seohara 
3) Kiratpur 
1~ ^ 'EHTAUR is a municipal town with a total population 
of 20*286. The town is dominated by a Muslim population 
of 14*059. 
2- SSOHARA is a notified area v/ith a total population of 
22*822. This town also has a i.iajority of Muslims with a 
;;usli!-n pocula-cicn of Ir-i^ T^. 
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3- KIRATPUR is also a notified area with total population 
of 25,147. This toi^m is also Muslim dominated with a 
population of 16,251. 
These three tovms were selected not only because of 
the high population of Ansaris, but also because they are 
the main centres of the trade of weaving. 
Apart from this, the researcher, being a resident of 
Nehtaur, is well acquainted with a number of responsible 
Ansaris (while this aspect has many advantages in making 
contacts, the researcher is not unaware of the problens of 
bias which may quietly creep in during field investigations) 
SAMPLE SELECTION 
In order to select a representative sample, the 
district census reports and municipal records were checked 
but separate data regarding the total number of the Ansari 
families was not available. The sample was obtained on 
basis of personal investigations. The primary investi-
gation of all Ansari Mohallahs in each of these towns 
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revealed that the number of the Ansari families in each 
tox'/n was approximately as follows • 
o 
Nehtaur 504 families \/ 
Seohara 257 families 
Kiratpur 518 families 
Total 1279 families 
It was difficult to interview this huge population 
and, therefore/ a random saitiple was selected in each of 
the towns. A random sample of 250 families (constituting 
approximately 20% of the total population of these three 
towns was obtained. 
In Nehtaur, Seohara and Kiratpur/ every fifth family 
head v;as selected for interview. The population distribu-
tion and the percentage of sample selection, are given in 
Table I. 
Every house-hold, whether joint or nuclear was 
considered as one unit, and the head of the house-hold v;as 
.interviev;ed. The age of the respondents ranged between 
21 years and 60 years. Out of the total sample 92'-'o respon-
dents v;ere married and 8% v;ere unmarried. All the 
respondents were SUNNI Muslim Ansaris and follov/ed the 
Hanafi School •Jurisprudenc3. A ininimum number of tha 
respondents -.;a3 aducated ac ch3 ccncol, college -and Univer-
a 
s i t y l e v e l s , fiost of t h e r e sponden t s were i l l i t e r a t e as 
they had not been educa ted even a t t h e Madrasa l e v e l . They 
could n e i t h e r r e a d nor v ; r i t e Urdu. on ly 27.2% responden ts 
were l i t e r a t e {Ta.ble IT} 
THE NON-ANSARIS CONTROL GROUP 
As per t h e census (1971) b reak -up Ansari f a m i l i e s 
out-number t h e f a m i l i e s of the Ashraf . While under tak ing 
an a n a l y s i s of t h e socio-economic s t r u c t u r e of a p a r t i c u l a r 
g roup , i t i s impor t an t t o compare t h e d a t a of t h e sample 
w i t h t h a t of t h e c o n t r o l g roup . 
There fo re / a c o n t r o l group of non-Ansar i s (from 
amongst the Muslim p o p u l a t i o n of t h e t h r e e a r e a s under 
s tudy) v/as s e l e c t e d . During a p r e l i m i n a r y survey , i t v:as 
observed t h a t many Ashraf were s e r v i n g t h e Ansar is a s 
s u p e r v i s o r s and l a b o u r e r s . I t was then e s s e n t i a l to 
de te rmine t h e economic s t a t u s of a sample of the non-Ansari 
c a s t e s . 
Their economic s t a t u s was determined in terms of 
t h e i r occupa t ion and income. The s tudy r e v e a l s t h a t 20;^ 
Aohraf -/crrced as fa r rners . Cut of these farmers 5^ i i/ere 
independent farmers who cultivated their o\m land. The 
remaining did not own the land but worked as cultivators 
for others. Among other respondents, 18% were cloth 
merchants and were clients of the Ansaris in cloth supply. 
31% v;ere either jobless or had too little means to provide 
a livelihood so that they had to seek employment with the 
Ansaris as a supervisor, manager or wage labourers. 16% 
were tailors and barbers and rickshaw pullers. 
Thus, another random sample of 50 non-Ansari Muslims 
was like-wise selected. This sample v/as designated as the 
control group. The sample selection was as follows : 
Nehtaur N = 20 families 
Seohara N = 10 families 
Kiratpur N = 20 families 
Respondents for the control group were selected from 
aiaong the Muslim non-Ansari population. Due care was taken 
to avoid selection of control group from the upper economic 
class of non-Ansaris. Hence, all attsnpts M&ce made to 
select the control group from the lov/er economic class of 
non-Ansaris -^/ho had a higher "caste' status than the 
Anscris. The control group consistei of people vr.o vera 
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either employees of the Ansarls or those who belonged 
to the lower income group. 
Such a selection was necessiated because of the 
very nature of the hypothesis which sets out to examine 
the impact of economic class mobility on the caste status 
mobility of Ansaris. The selection of the control group 
from the upper economic strata of non-Ansaris would not 
have served as an indicator of their actual regard for 
the Ansaris. Thus in order to verify and examine the 
relationship between class and statuS/ the control group 
of non-Ansaris was selected from the lower income group. 
In this way the comparison between the Ansaris and non-
Ansaris group would be more fruitful. 
In an attempt to analyse the socio-economic status of 
Ansaris of Bijnor district, it was necessary to compare the 
results ivith a non-Ansari sample. Therefore, a non-Ansari 
sample was selected and interviewed for the purpose as 
described above. 
^7 
INTERVIEW SCHEDULE 
The detailed interviev; schedule was formulated in 
terms of four indices to assess the socio-economic status 
of the sample. The four indices were as follows : 
,^1) Economic organization, occupation and 
education 
2/ii Fandly/ marriage and divorce 
) Political Participation and Mass-Media 
A/) • Religiosity 
In alii 82i items v/ere included in the schedule. The 
questions in the first index vjere asked to elicit informa-
tion regarding occupa^ y^ onaj^ ^^ e^diicati^ onal^ n^i^  
organization of the Ansaris. It was assumed here that socio-
economic class/status differences among Ansaris v/ere directly 
related to their 'caste' identity, Thus, a "poor" non-
Ansari would enjoy a higher status than the 'rich' Ansari. 
The economic class v/as derived on the basis of income as 
follows :-
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UPPER CL.^ S^S 
Income of family head (plus other members of the 
family) totalling to more than R^ . 2/000/- per month. 
MIDDLE CLASS 
Income of family head from Rs. 499/- to Rs, 1,999/-
per month. 
LOI"JER CLASS 
Income of family head below Rs. 499/-. 
Occupational differences were broadly divided into two 
categories : Weaving and non-weaving occupations and these 
were further subdivided as follows :-
•^leaving; handloom workers, power loom workers, handloom 
ov/ners, power loom owners. 
Non-Weaving; Farmers, shop-keepers, teachers, labourers etc. 
Education has also been considered as an important 
factor in providing a better life-style. (Lerner 1958; Levy 
1966; Kahl 1968; Inkles 1969; Halsay 1970; Ahrriad 1976; Sethi 
1976; Singhi 1979 and Sharda 1981). It is believed that 
19 
educated parents are able to guide their children more 
fruitfully. Uneducated parents have relatively less control 
in directing their children towards educational or occupa-
tional career planning. Hence, some scholars have contended 
that the absence of education hinders progress(Patai 1967; 
Hate 1969; Kapur 1970; Singhi 1976). It is with th^se 
empirical findings that education is used as an independent 
variable in the present study. This index included 
questions about their educational background at five levels: 
4 ) ' Madrasa 
"v2) Education upto vth class 
^) Education upto High School 
4) High School & graduate 
5) B.A and above. 
Questions in the second index were directed at 
eliciting information regarding the structure and size of 
the family, forms of marriage^preferences and patterns 
of divorce. 
Family is a primary institution of socialisation. 
In India the traditional faniily is an extended family in 
•-/hich husband, vife, in lai-7s, unmarried daughters, jons 
a n J ch<?i: •ive3, and ocme-ime3 other r a l a c i v e s , l i v^ 
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together. Pannikar (1961) contends that Indian social 
structure revolves round two fundamental institutions 
the 'caste' and the 'joint family'. But expanding indus-
trialization and v;esternization have affected the structure 
of the joint families (Goode 1963). Hence, the traditional 
joint family structure of the Ansaris deserves detailed 
study to see how far the system has been affected by the 
modern forces. 
Marriage is an important instituion. Marriage among 
Muslims is a contract and nota sacrament as among the Hindus 
(Misra 1964). 
Spouse selection among Muslim.s is generally based on 
'kufwa' which denotes some conditions of the suitability of 
the husband for his wife or vice versa. These conditions/ 
though varied are generally regarded as faith, lineage, 
esteem, financial suitability and occupation. On the basis 
of these attributes, every group attonpts to marry within its 
own marriage circle. Thus, the search of Kufwa ultimately 
results into endogamous marriage v;ithin a particular group -
such as the Syeds, the ShaiJchs, the Mughals and the Pathans 
•^/ho strictly follo^ '^ tha principle of Kufwa in mate selec-
-icn. In : -os-B .-Mslin croufo zhij doctrine is icllo'-zed CD 
rr.aincain c.a ::iiri:.-'^  cf 'olco'^ . 
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Among Ansaris this principle of Kufwa is a means to 
maintain group homogeneity or perhaps an attonpt to 
emulate the Ashraf groups. 
Hence, the outlook of the Ansaris on marriage is 
different than those of the non-Ansaris. A majority of the 
respondents were married but a small number was unmarried. 
The interview schedule was designed to bring out facts about 
spouse selection and marriage preferences. 
The questions in^ -third index were designed to under-
stand the participation of the respondents in politics and 
in elections at local levei,-Stite level and national level. 
It was also sought to gain information about the support 
extended to political parties and criteria for casting vote-
for a particular candidate or party. 
Experience and observation reveal that Ansaris, 
especially in Uttar Pradesh, are politically conscious 
and participate in politics actively. 
Mass-Media refers to communcation outside the 
primary group interaction and subsequent movement outside 
the blradri. Mass-media provide a vital source of informa-
tion in contemporary society. Newspapers,radio,television 
and cinema are the media and nev/s to a large section of 
people in the distant of the country. Exposure to mass-
media develops an outlook and provides a critical vision 
on political, economic and social affairs. With this 
intention, questions in this index were asked relating 
to exposure to mass-roedia. 
The fourth and the last index included questions 
regarding religiosity of the respondents. 
Sociologists have regarded religion as an important 
institution of society. Durkheim (l96l) interprets 
religion as a great power in huma-n. society. The religious 
bonds tie m.en to each other and thus human-beings develop 
a feeling of mutual belonging which Durkheim calls 
"solidarity". According to Max Weber (1963) religion 
operates by way of "legitimation" which means that religion 
justifies the exercise of power in society. 
Religion, is, hox^ /ever, considered as an ordering 
principle in human life. It organises the individuals*G 
experiences in such an instttut/oncLlczed ^^^y that the human 
acts become sacred. Thus, co rnarrv becomes a sacrament. 
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to v;ork becomes a worship and to die in a war becomes a 
passport to a happier afterlife. It is incumbent on every 
Muslim to follow the five fare (NamaZ/ Roza, Zakat, Haj 
4 
and Jihad). 
In order to understand their religious involvement/ 
the respondents were asked questions pertaining to their 
religious life. All respondents were "Sunni" Muslims and 
followed the "Hanafi" laws of jurisprudence. 
The interviev; schedule v;as translated into Urdu 
because the majority of the sample vi;as Urdu speaking. Apart 
from this, information was obtained by the author himself 
who iroved about freely in the various to\7ns as a guarded 
participant observer. 
PROBLEMS OF FIELD WORK 
Contact v/ith the selected respondents was made through 
common personal friend. In the beginning many respondents 
tried not to disclose their income or give wrong information 
for fear of income tax raids. Some had to be assured end 
ra-intervio'/ed a number of times. Many respondents also 
faarsd tiiat cha author '.'as an aoenc of jar.ily planning 
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agency and tried to mislead by giving v;rong information 
about the number of children etc. 
There x-zere others who thought the author was a 
government agent, seeking to help the downtrodden, and so, 
poured out the woes of sorrow and the failing efforts of 
the government who has neglected them and was taking no 
steps for their betterment. Some respondents were hard 
and rudely rebuffed the author when he requested them. It, 
therefore, became necessary to locate such responsible 
persons from the community who could help in assauging the 
fears of the respondents and could make them cooperate. 
Another problem faced by the author was the constant 
interference of other members of the family or neighbours 
who, \-7ould be only too eager to answer questions - or so 
to say put words in the mouth of the respondent. Sometimes 
the respondent, who had already been interviewed, would 
accompany the author to the neighbour's (next-respondent's) 
house and noisely interfere vrith the interviev/er's responses 
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N O T E S 
1. HOUSE-HOLD INDUSTRY has been defined in census ( l971) as 
an i n d u s t r y which i s run by head of the house-
hold and / or by t h e members of house-hold 
working in t h e i r o^-m home. The house-hold indus-
t r y i s small and q u i t e un l i ke the l a r g e s c a l e 
r e g i s t e r e d f a c t o r y . However, power, steam or 
o i l engine a r e used in house-hold I n d u s t r y . The 
main c r i t e r i a of a house held i n d u s t r y i s the 
p a r t i c i p a t i o n of one or more members of a house-
ho ld . 
2 . S ince no d a t e was a v a i l a b l e i n t h e census r e p o r t r ega rd ing 
the popu la t ion d i s t r i b u t i o n of A n s a r i s , the 
p r e s e n t au thor made pe r sona l door to door inves-
t i g a t i o n s in the Mohallas to c o l l e c t t h i s 
informat ion 
3 . See Appendix - D 
4 . JIHAD i s one of t h e I s l amic d u t i e s which i s performed 
to defend Is lam whenever i t i s under a t t a c k . 
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AMSAR/S AND NON-ANSARIS 
The present investigations v/ere carried out to 
understand the social and economic organization of the 
Ansaris of Bijnor district and to analyse the impact of 
economic development and social mobility generated by 
economic prosperity. The subseqeunt changes and readjust-
ments which followed as a result of education/ political 
awareness and mass-media, also merit attention. The 
* 
emerging hypothesis/ that due to economic betterment and 
new opportunities/ the Ansaris have moj^d up. in the 
economic hierarchy but/ as a group (with a collective 
i 
identity) have heen able to acquire a respectable position 
in society, was duly verified. 
In order to verify the above stated hypothesis, 
comparisons of the non-Ansari sam.ple were carried out. 
m 
Table/^indicates that the group of non-Ansaris and Ansaris 
differ from each other with regard to family income. On 
an average, the incom.e of the non-Ansari group is Rj.530/-
per month, v;hereas the average income of Ansaris is 
R3. 884/- per month (see Table///Graph i ). The average 
expenditure of non-Ansaris on essential items v/as Ks.384.5/-
per month, and the expenditure on non-essential items v/as 
'••.113/- per monch. 
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An overwhelming majority of Ansaris (upto tv;o gene-
rations above) persued the traditional occupation of v;eavingy 
v;hile a small percentage ( 6 % ) v;ere shop-keepers, or 
were involved in the cloth business. The non-Ansaris were 
mostly engaged in farming either as land owners or hired 
labourers. 
EDUCATION 
Literacy rate and attitude towards education were 
different for both Ansaris and non-Ansari groups. The 
Ansaris were more interested in inducting their children 
into their traditional occupation than to give their 
children a proper education ."On the contrary^the literacy 
rate in the non-Ansari group was higher and attitude towards 
formal education was positive. 
MARRIAGE AND DIVORCE 
DautcL. show that both non-Ansaris and Ansaris 
prefer endogamous cousin marriages. However/ inferences 
dra^ ?^n from discussions and interviews reveal that the Syed 
castes are finding it increasingly difficult to continue 
concracting endcgamouG and cousin marriages due to a 
3r.orr,r.gs of 3y3u ':;riia':rccn-c. rh2y.:i-V3 "odificd ;.:2i-r 
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rule of endogamy and marry v/ithin any Ashraf caste. They, 
however, v;ould not consider a marriage alliance with an 
Ansari. Among the Ajlafs, barbers, butchers (Qasai) and 
Dhobi (washermen), who were far more economically depressed 
as compared to Ansaris, were also reluctant to contract 
marriage with an Ansari» 
.. DtitcL reveal that among 
Ansaris 76.5% the sample favoured payment of R3.3OOO, 
approximately, as Mehr while for the non-Ansari group the 
amount varied betv/een R?. 2500 to Rs. 10,000 depending on 
the economic status of the person.^ Both the groups indi-
cated that generalli( Mehr i*emained unpaid as no one ever 
paid Hehr at the time of marriage. Some also informed 
the investigator, that husbands have a tendency to obtain 
verbal exemption from their v;ives on the first day of 
i.iarriage. 
The demand of dov;ry (Jahez) v;as disliked by 7l.6;:i 
Ansaris, and diita shows that dowry payments ranged between 
R3, 10^-500^ depending on economic capabilities. However, the 
investigator, v;as not at all convinced by this statement 
especially because in rractica the rich Ansaris pade a greac 
<3r.o-; ci rrasentacions and cons'^icuous consumption ci r.'onsy. 
{Tdble IV) 
(J if 
Infact, many marriage ceremonies attended by the present 
author reveal that motorcycles/ scooters and television 
sets are the presentations made in form of Jahez (given to 
the bride by her parents). The more expensive and elaborate 
the Jahez, the greater the prestige in the eyes of non-
AnsariS/ but not of the Ansaris in general. The economi-
cally weaker Ansari population resents such conspicuous 
practice. In fact it is mamnooe (prohibited) for an 
Ansari to give or to take Jahei^. Theoretically the tradi-
tional dowry of seven copper utensils and R?. 51 are the 
acceptable dox-^ ry gifts, among Ansaris, This v/as incumbent 
on Ansari by order of the Jamatbandi. 
Hov;ever, the non-Ansari group favoured receiving 
and giving elaborate jahes to their daughters. Tliis indi-
cated that dowry gifts enhanced the prestige of the family. 
ThuS/ colour television sets, refrigerators, scooters and 
cars are generally gifted at the time of marriage among 
the rich non-Ansari groups. But the present sample didnot 
fall in the category of the such non-Ansaris. 
DIVORCE 
The r-"il^3 of <2ivorc.^  "-'ciG 2.o''/ in thr? ncn—^ .r.Gsri Jurr.'^lo 
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v;ell off non-Ansaris. But, the whole, both Ansari and non-
Ansari groups display a low rate of divorce and distaste 
for divorce. 
CEREMONIAL TRADITIONS 
Although many ceremonial traditions were abandoned, 
yet the marriage in a non-Ansari group v/as celebrated with 
much festivity. Music band is accompanied v/ith the marriage 
procession and some of the near relatives or friends of the 
bridegroom dance aiiongwith the gaily lighted moving procession. 
In the past mirasins (the women singers by profession) 
used to beat drums, dance-and sing songs in marriage parties. 
This practice was hox^ ever, not reported by the present sample. 
Kov;ever, nov; among the Syeds, the lady relatives of the bride 
or bridegroom beat drums, dance and sing ceremonial songs by 
th^iselves. This is what Momin (1977) calls 'de-ashrafiza-
tion' because this act of dancing and singing songs was 
considered as an'act of dishonour an^ associated mostly vjith 
Ajlafs. 
Arr.ona cha \n35rio^ -nnrricces ir-j comr;ar3uiV'3l7 jirr.ple 
2 
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cassettes are often played at marriage cermonies. 
Feasts are also the matter of prestige in the 
marriage of non-Ansari groups. The quality and variety of 
the menu certifies a man's economic position. The invitees 
in the feasts are mostly relatives and friends. The friends 
and the nieghbourers (no matters to whichcaste they belong) 
are compulsorily invited, in the past Syeds did not invite 
any person from the Ansari group on occasion of marriage. 
Rather the Ansaris considered it as an honour to be invited 
to a Syed's house on such occasions. Hov;ever, for a Syed/ 
it was prestigeous not to accept an invitation from an Ansari. 
The data indicates that many of these traditional 
caste values have undergone a change. JMatiy Syeds, Shaikhs 
and Pathans now participate in the marriage parties of 
Ansaris. This does not imply that these non~Ansari have 
regarded the Ansaris as their equals, but do so just in 
order to portray themselves as modern^open-minded persons, 
or as patrons. On such occasions, v;here Syeds are present 
separate arrangements for their meals are made and they are 
treated with deep reverence and honour. They arc seated 
aw'ay ircm the general \nscri invitees. The detailed results 
of C.-.3 ..nsari jarr.-le ar 3 oiven '^ elov;. 
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ANSAR/S 
SOCIAL 0RGANI2?VTI0N 
The first set of questions v;as elicited information 
on the social organization of Ansaris. The foremost aspect 
of their social organization is the system of Jamatbandi« 
In the cast Jamatbandi was a powerful organization/ almost 
equivalent to the village Panchayat. The Jamat leader 
enjoyed a priviledged position and power. Apart from this 
the Jamat formed the governing body. The Ansaris were, 
therefore, askec3 questions regarding this Jamatbandi -
organization. (J7_^ % of the respondents said that the Jamat-
bandi system continued to persist, while 27.3% said that 
the syst«2m had become obscure and had moved into the back-
ground. The people did not accept the authority of its 
leaders. 65.5?i said that they v;ere quite un-aware of the 
existence of any Jamatbandi., 
Almost all the respondents were of the view that the 
head of the organization did not enjoy much pov/er because 
the nev^; generations did not accept his authority. 
Analysis of the data also reveal that 43;'i of respon-
dents knev/ about the existence or the Jamats at regional 
aiiQ Gentr3.1 levels, v/herc^ as 3T^ > sho'./ed chair iqncranc'2. 
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Most of the respondents could name the head of the Jamat 
without hesitation/ while some either hesitated to reveal 
his identity, or v;ere unaware of his name. 
The Jamat, however, v;as functional at three levels:-
local, regional and central levels. The main function of the 
Jamat was to regulate social and moral life of its members. 
All community disputes were presented to the governing body 
of the Jamat v/hose verdict was final and deviance was punish-
able. Punishments ranged from censuring to levying fines and 
finally, in its severest form, to expulsion from the biradri. 
A majority of the respondents Cfe,9«4%) said that the 
Jamatbandi organization was no longer effective and that they 
v;ere governed by the lav/s of' Shariat (religions rules and 
regulations). l0.4-'i said that their "community constitution" 
regulated their social life. All respondents affirmed at 
the fact that no v/ritten laws or constitution existed. The 
regulations were verbally comnuni'cated from one generation 
to the other. 20.2% of the respondents claimed that they 
v;ere quite independent and had no need to seek the help of 
either the Jamatbandi or community constitution to solve 
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their problems. The entire respondent . population was 
of the view that the comniunity organisation have lost 
their authoritative structure and so the punishments 
had also lost their significance. Therefore, all disputes 
were taken to the courts of law. 
However/ it was observed that the role of Jamat-
bandi was somewhat anomolous. In case of events v;hich 
may affect the collective interest of Ansaris/ or when 
they v/ere pitched against the non-Ansaris, the whip 
issued by the Jamat is "religiously" followed. But in 
cases concerning rules for marriage, divorce, dowry, mehr 
entertainment etc. which are more individualistic than 
collective, the Jamat seems to have no effect. 
The next set of questions v;as framed to obtain 
information regarding the economic^occupational and 
educational structure of the respondents. These results 
are given belo^ -;. 
ECONCMIC, OCCUPATIONAL C< EDUCATIONAL STRUCTURS 
The data \;era collected to determine the economic 
otacus of the raspondencs. Th3 indicacors used \;er3 i_aGorro, 
ircp-r.dihur3, aavmcs, ^"oaj^sci^ns sec. 
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IJCQAS 
The income level of the respondents in the entire 
sample varies from Ks. 1 to s^. 5000. Table V s^ nows the 
comparative income distribution of the respondents,. 
MiCHTrtJR Data in the Table V show that the mean 
income of tne respondents is Rs, 1040.5 per month. Most of 
the respondents are found in the income group of 
.^ . 501-2000 per month.,^,^^ 
SSOH/UA The income of the respondents in this 
sample ranges from Re. 1 to Rs. 2000 per month. Table V 
also reveals a high frequency of the income group which 
ranges from .-3. 501 to Rs. 1000. Their mean income is 
.45. 670.5 per month. 
KIRATPUR Tne range of'income of the respondents in 
-Ciratpur was between Re. 1 to 2000 per month. The income 
group of ,^ . 501-lOCO per month indicated a high frequency. 
i\ne average income of tne respondents in Kiratpur v/as 
.o. B35.5 per month. 
In graph 2 - tnree frequency polygons represent tne 
relation of income and frequency distribution of tne respon-
dents of llentaur, oeonara and Riratpur. The graphic presen-
ilation snov;s znat t.io: aecian in "cne -coral sam-ole is 750. 
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But comparatively the respondents of Nehtaur were in a 
better economic condition and their range of income was 
higher. 
Table VI shows that the average size of the family 
of the total respondent sample is five members. Out of 
tnese, 68% families had only one earning member, 11.2% 
families had two earning members and 20.8% of families 
were those in which there were more than two earning mem-
bers. Total earning members are 33.3% of the total popula-
tion. 
POSSESSIONS 
Another index to determine the economic position of 
the respondents is to assess tne quality and quantity of 
their possessions. 
Possessions included house ownersnip, means of 
transportation and conveyance and possession of handlooms 
and power looms. 
.iOUSE 
Table ^shows that 40.4% of the respondents lived 
in their own houses. Only 15.6% were living as tenants. 
44% lived in tneir father's house. 
6/ 
KEAKiS OF TRAi^SPORTAnOxM & C^NVEYAXNICE 
The means of transportation and conveyance included 
ownership^bicycle, motor cycle/ scooter, jeep or car, and 
bullock cart. Table VJIIindicates that a large percentage 
(77.6%) of the respondents owned bicycles, 10.8% owned 
motor cycles, 6.8 owned scooters while 1.6% possessed bull-
ocK carts. Jeep/Car was owned only by 0.4% of the total res-
pondents population. It is interesting to note that the 
very high percentage (77,6:^ ) of bicycle ownership reitera-
tes the legendary saying prevalent among the non-Ansari 
groups that "who bhi kya julaha jiske pass cycle na ho" 
(He, who does not own a bicycle, cannot be characterised 
a "Julaha") ,(OraP^ S) 
MEANS OJT PRODUCTION 
Since the main occupation of the respondents is 
weaving, their means of production included hand-looms and 
power-looms. 
HA^NTDLOOMS 
Table IX nas already indicated that out of the total 
sample of 250 respondents 177 were engaged in their tradi-
tional occupation of weaving. Hence, Table IX reveals that 
out of these 177 weavers 51.2/i possessed hand-looms. The 
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total number of handlooms m all the thr^e areas is 144. 
xnas, the ratio betv/een number of persons and number of 
nandlooms is 1:1. 4 . ^  7^^/^ X ^ 
Cut of 51.2% o^^mers of tne handlooms, 21/i posse-
ssed powerlooms. Tne total number of powerlooms is 72. 
rnus, the ratio between number of persons and number of 
powerlooms is 1:2. 
EAPLLUDITURS 
The monthly expenditure of the respondents was 
categorized as expenditure on food, clothing, education, 
nealth and sanitation, travel, guest entertainment, house 
repair, donations to poor relatives, Scnools/madarsas, or-
pnanages, mosques and hospitals etc. These categories were 
furtner grouped as (i) essential and (ii) non-essential 
expenditure. 
(i) Essential categor/ included food, clothing and 
education, sanitation and health. 
lii) .Jon-essential catagory included travel, enter-
tainment, aoasj rep-ir and donations. 
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EA'z'E.^Dlru:<Z O.I ESoIilJTIAL ITiMS 
rtie exj^enditure on essential items analysed in 20 
groups of expenditure. Table X I shows that the expendi-
ture on essential items ranges between Rs. 1-2 000 per month 
in Nehtaur. The mean expenditure is Rs. 603.5 per month. 
The respondents of Seohara spend Rs. 1-1100 per 
month and their mean expenditure on essential items is 
.^ . 48C- 5 per month. 
The data from Kiratpur show that the respondents' 
expenditure ranges Rs. 1-1000 and their average monthly 
expenditure on essential items is As, 580*5 per month. 
These results inaicate tnat the average expenditure 
of tae Ansaris of Nehtaur on essential items is higner 
than tnat of Seohara and Kiratpur. Graph 3 snows tne rela-
tion of expenditure on essential items witn frequency 
distribution of the three towns. 
KXPIL..:DIIURZ ON NOM-i:ssi:jriAL irzMS 
The data represented in Table Xllreveal tnat the 
respondents of :;entaur spend .>s. 336.5 per month on non-
essential items wnereas tne respondents of 3eonara spend 
J. 163 and tne r^coondan-s of .Ciracour soend s, 2 5?* 5 per 
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month on tae non-essential items. Graph 4- shows the rela-
tion of expenditure on non-essential items. 
ViJhen the respondents were asked about Government 
supported financial aid, 82% respondents of the total 
sample stated tnat no help was received from the govern-
ment. Infact they complained that the government had always 
ignored them. 18% of the respondents were completely igno-
rant of the governmental programmes for the upliftment of 
the depressed classes. 
SAVINGS A.:D I^r/ESTHE'JTS 
Savings and investments form an important aspect of 
economic well-oeing. i^uestions were framed so as to elicit 
information on the saving and investment patterns of res-
pondents. 38.4% of the respondents did not save at all. 
Wnen respondents v;ere asKed why tney did not save, some 
gave, pessinistic reasons. Tnis pessiiiistic group believed 
tnat savings were useless for one co^ld not predict the 
future. Acout 10.8 o tnough that saving was important, wnile 
only 0.3% admitte>I tnat they saved a sufficient amount 
fro it cneir income. 
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Tne Ansaris, on the basis of their hereditary occu-
pation of weaving, constitute a well-knit biradri within 
the i-iuslim cornmunity. To assess their social and economic 
organization data relating to their occupation, income, 
possessions, expenditure, saving, business and its related 
aspects like their trends in occupation and education were 
obtained. 
Occupational history upto three higher generations 
was recorded. Table IX.. shows that 51.2% respondents were 
following the ancestoral occupation of weaving for the 
last three generations. 11.0;i respondents had deviated 
from tneir ancestoral occupations. 4.00% respondents clai-
med tnat they had no knowledge of occupation of their grand-
father and great grant fataer. Distribution of occupation 
of tae total sample, given in *Xiols I X , reveals that tne 
majority of the respondents were engaged in the craft of 
v/eaving. The results also show that a maximum percentage 
of respondents agreed tnat the characteristic occupation of 
tnei^L-axr-adri was weaving, while a negligible number denied 
this fact. It is, tnerefore, evident that most of tne respo-
ndents in all the tnree areas of S"cudy -^/ere pursuing taeir 
traditional herocitar'' cccuoacion of -vec^ vinr:. 
IZ 
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Since the main economic asset of the respondents 
was v/eaving Cloth, questions related to tne organization 
of v?ork revealed, cnat in 67.2;^ cases weaving work was 
done by famxly memoers (Taole Xlfl)32.8/i responded that 
they engaged labourers for weaving. The 27 respondents 
who owned power looms as well as handlooms were dealing in 
clotn business as manufacturers. Table XlVreveals that out 
of 27 respondents 70.3;^ were managing their own business. 
7.4/4 sought the help of their father who also helped them 
in tne supervision of worK. 14.8% respondents showed 
tneir incapability to supervise because of old age and 
long rerm illness. Tie sons and grandsons in tne family 
loj.-ced after tneir ousiness. All business activities of 
7.4,i respondents was supervised by the appointed managers 
wno were paid a salary. 
The appointnent of managers was an important matter 
and could reveal certain preferences of tne sample. Tnere-
fore respondents were as-C'id aoout tneir preferences in 
tne appointaent of managers. 2 5.3.0 respondents responded 
tnat m e y preferred tieir near relatives as nanagers. 
Jirs - prer^rjnca of. 51." . respondents \7as tia appoiitnent 
7J 
novv-ever/ stated that they did not want to make biased 
appoincnents and tnat they preferred to appoint a ccnpe-
tent person as manager. Hov/ever, a large number of the 
respondents indicated tn^t tney were more inclinded to 
support tne memoers of taeir own biradri. 
Ine distribution of supplies is another important 
aspect of business enterprise. It was therefore necessary 
to obtain information aoout the distribution market. In 
response to these queries, 55.5;i of the respondents indi-
cated their supply of material was limited to the district 
as there was much demand in the district itself. 44% of 
tne respondents supplied their material outside district. 
Of tnese, 31.4;-i of the respondents revealed that the dist-
rioution of goods was limited within the country. 3ut 
13 "D.j respondents indicated that they were exporters but 
did not specifically name the countries to whicn tney were 
exporting tneir material. 
o^LF-PJRCZPriOM OF SOCIO-^CO.JO. .IG CLASS 
It is a widely accepted fact tnat economic status 
can significantly iatluence various otner aspects of life. 
It is also oelieved tnct economic f^ LCcor is one of tne most 
^jcj.tiial '^-iccjrc i . "n.^ viin."; aoouz social c; 
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basis of this contention, the economic factor is used as 
an independent variable in the present study. The-
respondents were asked questions relating to tne self-
evaluation of their economic status. Three categories 
were formulated to assess the answers. But the respondents 
revealed uncertainty about their self-perception and the 
answers about tneir economic position were contradictory 
to the answers regarding tneir income. Therefore^their 
economic status was evaluated on the basis of their income 
only. 
The economic status of the respondents was catego-
rized into three classes- upper, middle, lower. 
JPP£.l CLA3S 
The incouie group ranging from .^ . 2001 and aoove was 
characterized as upper clciSS. 
.lIDDLi: CLASS 
Tne income group ranging from s^, 501 to 2000 was 
designated as iniddle class. 
The group below c.ie income of 's. 501 per noncn was 
clas^iris'u uS lo er clas3. 
75 
Classification of the responses in Table XV" indi-
cates tnat 4,8/i respondents in tne total sanple had a high-
er range of income and belonged to the upper economic class, 
73.5,0 were those whose average income was moderate and tnas 
they oelonged to the middle class. The income range of 
21.5^ respondents was below Us. 501. The results* therefore* 
indicate tnar m^st of tne respondents belonged to the 
middle economic class. 
This index has dealt with the economic activities of 
tne Ansaris. Unfortunately no published account of tne 
Ansarls of 3ijnor district are available. Therefore^on the 
oasis of tne present study th.ey can be categorized as: 
enterpreneurs, hired laooarers and cloth merchants. 
(1) Zy.^SRPREllZ'JRS 
yiostly the owners of tne powerlooms and handlooms 
who manufacture cloth are regarded as enterpreneurs. These 
form 21,6% of tne total sample. iManufacturing of material 
is mostly uncertaken on cne demands of exporters or suppli-
ers. io-/ever* the rasponcents reported that all business 
tra;:soctionb were uncer-c„.<en -vit.iout any format wri :can 
.1 -^ 'ir.ocC ;i 3.1:: x^-3 v^r^-al. ..c-.n^^ en cer-or-n-^  a." j 
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complained that they could not increase production as they 
had a li.nited supply of cotton thread. In their opinion 
the supply agencies of cotton thread were insufficient and 
corrupt and the government had no control over them. 
(2) HIRED LABOURERS 
Out of the total sample population engaged in weav-
ing, 19.6;i were working as hired labourers. The hired labo-
urers can be defined as those persons who own one or two 
handlooms, seek work order from distributors or agents and 
manufacture cloth in their own homes on a hire basis. 
( 3 ) CLOIH HERCHAhlTS 
Apart from the weaving, many Ansaris sell cloth mer-
cnandize. Some have large shops in the town. Several otners 
do not ov;n shops, but generally load cloth lengths on their 
backs or oicycles and sell the cloth as hav;kers. 
AVEI^AGE I:JC0>:E & SAVINGS 
Ine average income of th^ i entire sample is ^. 8 34.5 
per montn, Tnis snows that as compared to the percapita 
national income t.ie .^saris of Jijnor have moved a long 
way since independence. 
-neir acci^ -..da cc'-'^ rds j:ivi.i.7 iJ ;aici unccr--:1-; 
-•^c....,^o /.jrio'io 1 .^ i -xi-i^-cc.z _-aj:.jnjeJ /'5r - ^ira.z -•• :.: a 
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respondents. But personal observations of the author indi-
cates that most of the respondents in the sample were not 
in position to save because their income did not range much 
higher than their expenditure. Apart from this many of them 
did not save because what they earned they spent it lavish-
ly on the essential and non-essential items. This was 
evident from the fact that their homes displayed a number 
of luxury items such as radios, tape-recorders, sewing 
machines, etc. (jGrapk 5) 
EDUCATION 
The data in table ..II shows that 62.4 respondents 
of the total sample were illiterate, 27.2% were literate 
and only 10.4% were those who had a formal education at 
College or University level. This shows that the general 
level of education among the Ansaris of Bijnor district is 
low even when the provisions and facilities of education 
exist. 
« 
Since the process of education opens new horizons of 
social and economic development, the respondents were exa-
mined whether they were inclined to educate tneir children, 
-i-'he data analysed in Table X*Gt reveal that 33.3% children 
of tne respondents of the total sample were studying in 
madarsa, 19*7% were studying in schools and 6.3/i were getting 
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education in various disciplines at the college and Univer-
sity level. Most of the respondents did not feel it necess-
ary to educate their children because the children were 
required to help in their family trade of weaving. It was 
therefore observed that most of tne children of school going 
age were taken as apprentices and taus tne formal education 
of the children was neglected. 
The respondents were further asked whether they liked 
their children to get education in co-educational institutions, 
Almost all the respondents replied in the negative. 
FA-IILY, MARRIAGE AMD DIVORCE 
Family patterns constitute an important aspect of 
social organization. It has generally been stated that the 
joint family system is giving way to nuclear family because 
of rapia urbanization and industrialization. Data obtained 
from tne sample revealed that 57.1% of the respondents lived 
in a nuclear family, 27.9% live in joint fa.allies an^ 14.9% 
live in expended faiiiilies (Table "VD . 
The reasons for living in tne joint families and the 
extended families, were cited as cooperation and interdepen-
dence in jjusiness matters and the family trade. Most of the 
reasons for not living in joint and tae extended families 
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were familial disputes and the lack of privacy. 
Marriage alliances constitute an important aspect of 
life and especially of caste-life. The traditional Hindu 
caste marriages were endogamous and. patterns of endocjamy are 
not unknown in other caste like groups. The Ansaris are a 
case in point. Sndogamous marriages are preferred either 
because purity of blood is to be maintained, or because of 
property or politics. The data obtained from the sample 
reveal that 8 5% of the total respondents preferred marriage 
alliance within their own biradri, while 15% had no objec-
tion to contracting marriages outside the biradri. 52.9% of 
the respondents, wh^ preferred intra-biraflri marriage, |»re-
ferred bride-grooms fr®m within their own c®usin gr©ufs, while 
41% of respondents did not want to restrict their choice to 
cousins only (Table XV/7). It can be inferred that almost 
half of the respondents did not prefer cousin marriages. The 
respondents who had married within their family '^'ere asked 
to indicate their' relationship with their spouse. Table y^fjll 
snows that 55.7% respondents had married their paternal 
cousins and 44.2% had married with their maternal cousins. 
Similar results regarding the marriage of the sons and the 
daughters of the respondents are tabulated in Table XVIIlTnis 
ii.dicates tnat most ot tne marriages of the sons were held 
with paternal cousins wnile the majority of the marriages of 
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the daughters were contracted with maternal cousins. Table 
XYIIreveals that 99.5% of the respondents had married witnin 
their biradri. 
The respondents/ who did not want to contract marria-
ges witnin the family, gave various reasons, such as, fanriilial 
disputes, confinement of choice etc. as factors affecting 
their decision. A small number of respondents viewed such 
marriages as useful as they solved the problem of mate -
selection. 
A large number of the respondents favoured intra-
biradri marriages because it would help to maintain the biradrl 
structure. 
Regarding the preference of family for sons/daughters' 
marriage the 86.6% of the respondents preferred a "religious" 
family, 10.4% preferred an "educated" and "rich" family and 
3% preferred a "modern" family. 
The other question was asked to examine the' attitudes 
of the respondents towards monogamous marriage and polygamous 
marriages. Table X13C indicates tnat 60X of the respondents 
preferred monogamy, 2% preferred polygamy and 38% we're indi-
fferent. 
The main reason for the preference of monogamous marri-
age was cited that a person coald adjust with one wife in a 
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In crct^r no 1:1..^  o-iz -c.ic euc.iorit:,' i:T:racT:^ re m t.ie 
families, tne respondents were os^ ced about: tae process of niate 
selection. Ine answers revealed that in 93.c cases the .Tiate 
selection v.'as done Dy parents, in 2/o cases it was done by 
relatives and none of tnem nad a right to select a spouse 
according to nis choice. 
The respondents were asked wnat general factors were 
oercieved in mate selection. Tadle XX. reveals tnat 32.8/0 
emphasised 'caste', 17.2/i stressed on 'good character', 
17.2/0 gave importance to 'income', 10.8/i wanted to select a 
'religious' person as spouse and the remaining respondents 
gave almost an equal emphasis to 'skill', 'education' and 
'health'. Tnis indicates that a sizeable percentage of the 
respondents preferred spouse from within the group. This also 
implies that the tradition of endogamy is preferred. 
Taole XXI' shows that ali:.ost all tne respondents were 
not permitted to meet or see their financee/finance at all 
before marriage. 
The cnange in oatlook of tne un.T<arried respondents 
regc,rding tne criteria of mate selection was examined. j.able 
X X exhibits tnat 4 5..o of tne response 7ts gave importance to 
the 'oeaaty' of the bride to be 35/^  said that their wife 
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should be perfect in 'house-keeping', 15% were those who wanted 
tne girl to be 'religious' and only 5% respondents wished for 
an 'educated girl' as a marriage partner. These responses sho-
wed that the attitudes of the young unmarried respondents 
were quite different from the traditional ones. 
Although the court marriages are not encouraged/ the 
trend for contracting civil marriages is increasing. Respon-
dents were asked whether there had taken place any court marri-
age in their family. All the respondents of the total sample 
said 'No' because it was against the biradri culture and it 
could result in dire consequences like being expelled from 
the biradri. Similarly, the responses regarding the preference 
of the court marriages were entirely negative. 
AEdR <DQ>vSR) 
The Mehr (dower) is a part of a Muslim marriage which 
is paid or pledged to be paid in cash or kind by the groom to 
the bride preferably at tne time of marriage or immediately 
after or positively at the time of divorce. The lioly Quran 
speeks of mehr saying, "Give women their dower as a free 
gift" (4:4 I P. 3 57 The Holv Quran.) 
This implies that mehr is a gift which belongs to the 
woman herself and not to her father or mother or parents of 
t.ie groom, i^iehr is not the wages for naving brought her up. 
9^ 
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nursed her and fed her. The mehr is a condition in shape of 
some money or kind, deferred or paid in cash on demand or at 
the time of divorce or dispute (Ellickson 1976, Mutahhari 
1981, Anwar 1983). 16% of the respondents indicated that the 
prevalent system of iMehr was "mehr-e-Fatimi" (which refer 
to a traditional amount paid by Ali to Fatima, the daughter 
of the Prophet of Islam. The traditional value of mehr-e-
Fatimi was K)7 Dinar- Arabian currency, equivalent to 
i^s. 3^ 000. 24.0% respondents said that there was no fixed con-
dition or amount of mehr. It varied and depended on the per-
sonal capacity. Regarding the time of payment of mehr 32% of 
the respondents revealed that they were ignorant when it was 
paid, 23.2% expressed that it was never paid, and 14.8% 
informed the investigator that it was paid on demand. 30% 
respondents indicated that the amount of mehr was paid at 
the time of divorce. This reveals a considerable variation 
of opinion regarding the payment of mehr. 
Table IV shows that lovf amount of mehr was more 
acceptable. 
DOWRY 
Dowry is a key element in marriage transactions. 
(Mauroof 1976). The demand of a high and adequate dowry had 
resulted into tne victimization of the orides. Demands are 
made fro.n all aections of people for its abolition und social 
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rejection. Yet instances of self-^irning and killing of tie 
crides have become f re _uent, as reported in the ne^-zspapers. 
/--pong .-lusliiTis tie practice of a high dowry is more 
prevalent in the higher castes because it is considered as 
a symbol of pride and esteem. It v/as, therefore, necessary 
to ask the Ansaris if they thought it necessary to demand 
an adequate dowry. JDoctCL reveal that 88% of the respon-
dents gave negative replies. 10% were indifferent in this 
regard and only 2% shov/ed their inclination towards taking 
a proper dowry. 
Responses regarding an approximate amount of dowry 
revealed that the amount ranged from Rs. 100 to 500 and above 
according to the personal capabilities. The demand of a high 
dowry was disliked by 71.6% of tne respondents while 28.4% 
were neutral in this respect. 
Tne otncr question was asked if there was any fixed Clrtiount 
of dowry in the biradri of the respondents. 51.2% responses 
disclosed that seven (small and big) utensils of copper and a 
casn payment of ,>5. 51.00 v;ere fixed as dowry, but 15.6% said 
tnat it was not fixea and 3 3.2 ^  expressed tneir ignorance 
re>jardiag tne fixed amount of dowry. Apart from this, many, 
rcisponcarics sail tnat nini-.un do'-ry was fixed '-'ith tie uotive 
c:-t .-.'J -3or--;:t on- cz'ill JZD~- i-. Jat tn= • co.r.-^ ldinac 
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that some of their biradrl had deviated from this traditio-
nal norm and indulged in taking and giving unlimited dowry. 
They regarded this practice as a sy ibol of "conspicuous con-
sumption", rhey feared that this change would ruin their fami-
lies in future as it would leave a number of girls, whose 
parents could not afford dowries, unwed. 
DIVORCE 
Divorce in Islam has remained through the ages a con-
troversial suDject. Though divorce is permitted by Islamic 
Law, there is some stigma attached to it. It is very difficult 
for a divorced woman to get married thaPX for divorced man. 
Individuals and groups have brought to bear upon the Islamic 
law of divorce and an assortment of interpretations are given 
to suit various interests. As a result to this day there has 
been no agreed solution to the problem (Ellickson 1976, Anwar 
1983)."Of all things permitted by law, divorce is the most 
natetul in the sight of God" (Abu-Dawood, XIII:3). Yet a 
.4uslim man can divorce his wife by repeating the statement, 
"I divorce you", by three times without any justification. 
rht rise in the divorce rate is perhaps universal. It 
is su.^posed that wherever western manners and customs have 
influenced tne lives jt people more, the number of divorces 
nas also gone up. x'nis assumption was tested in tnis study 
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and the rejpondsnts were as,<ed aboat divorce. 
r-rj r^^spondents .^/3re as.-ced tha f^aestions aoout divorce, 
questions regardinj marriao't^  preceded. 56.8/i respondents 
agreed that marriage was an unbreakable alliance, 12.4;= 
disagreed anc 3 0.8/0 hcd no opinion in tnis regard. 
90.4;i respondents reported that no divorce had occured in 
their fa.nilies. 3.2/^  said about only one divorce, 4,4;i said 
about tv/o divorces, 1.6;i said about three divorces had taken 
place in their families in the last five years. Only 4% res-
pondents gave no answer. This s.iows that the Ansaris had a 
very low rate of divorce in their biradri. 
In support of this question the respondents were asked 
counter questions regarding conditions for divorce. They were 
asKed whetner tney would like to divorce their wives if it 
beco.r.e impossible to dd_ust witn them. 37.6;i of the responde-
nts replied in tne negative, vaole .LCII indicates that 62.1,i 
were willing to setrle tne dispute by themselves. 35.6'i said 
tnat they would involve tneir relatives in getting tne dis-
pute resolved. Only 2.2i were unrelated to this problem. Hence 
tne taole ....II3 lows c.iac tne majority of the respondents pre-
£err_u co resolve c.ie .ncLCttrr ^'j t.nvc^ mcjelvcs wnile l?.'!-^  e-cpra-
oi:-.w t.iu.c :.._' ' oull i.;iv:."C^  t:eir '-/iv ^ s 3tr<ii M C .'/rr/ -n." 
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The last question in this index was asked whether the 
respondents should encourage tne practice of divorce. Respo-
nses from the entire sample were strictly negative. 
Carriage among Ansaris is endogamous as a majority of 
respondents preferred marriage alliances within the biradri. 
Several of them were of the view that tney would not even 
consider marriage alliance with Saiyeds. 
Tne traditional trend of cross-cousin marriages shows 
a weakening trend, perhaps because it limits the family cont-
racts and gives rise to familial disputes. 
The right of mate selection is the right of parents 
which snows that the authority of parents has not been affected 
by the modern forces. Tne children are restricted to select 
spouses or go to civil courtsfor marriages. 
Tne marriages are simple with a minimum amount of dower 
and dowry. No elaborate ceremonies are performed on marriage. 
Talks of the marriage are initiated by the parents of the 
bridegroom. Music oand is strictly prohibited in the marriage 
processions. But the cassettes of wawwalis are often heard 
being played at cassette-players. This also shows their rejec-
tion of the western music. 
The rate of divorce is ideally very low among tne 
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Ansaris. It indicates that they consider marriage as a perma-
nent bond. The whole view of marriage and divorce displays a 
traditionalistic mode of life. 
POLITICAL AWA:^ £Ni£SS AJD MASS MEDIA PARTICIPATION 
Minority communities have been a source of attraction 
for political parties. A';iong Muslims, the Ansaris, perhaps 
because of their singularly unified large population, have 
come to assume great importance in politics. In a democratic 
country like India, participation in politics and the right 
of franchise is considered an essential part of citizenship. 
Participation in political activites such as meetings, rallies, 
processions and elections, reflects the level of political 
awareness. 
The respondents were asked whether they had participa-
ted in elections at town area/municipal level, asseisDly level 
and parliamentary level. The table XXIIlshows that 24% of 
respondents between the age of 40 to 60 years participated in 
town area/municipal board elections. 63.6% said that they had 
participated in the assembly elections and 58.4% said that 
they had voted in the parliamentary election. 
Respondents in age group 18-30 years were not asked 
this question as municipal board nad been superceded much 
before they had attained maturity. 
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Questionsrelating to the interest of the respondents 
in politics at local level, state level and national level, 
reveal that 12% were interested in local politics, 63.6% 
were taking interest in state politics and 58.4% were inte-
rested in the political matters at central level. 22.8% Sdi4 
that they had no interest in any politics (Table XXIV). 
The next question was related with the criteria of 
support to a political party. The Table X2CV reveals that 
48% of the total respondents did not show their own incli-
nation towards any political party as they said that they 
supported the party i»hich was supported by the majority of 
the other members of their biradri. 21.2% were ready to supp-
ort the party which could take some steps for the betterment 
of their biradri while 13.6% would support a party which 
could take guard iMuslim interest. 17.2% made no response. 
All the respondents were aware of the fact that persons 
from their biradri had contested and won the elections as 
meraoers of town area committee/municipal board, M.L.As and 
...Ps. 
The data in table XXV exhibit that 60% wanted to vote 
and support the candidate from their own biradri, while 24% 
wa-ited to elect that candidate who could represent the 
/Muslims with sympathy and sincerity. 16/o were quite indiffe-
rent and did not respond. 
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TMe data in Table XXVfshow that 76,4% respondents 
preferred a secular government/ 6% preferred an Islamic 
government and 17.6% had no specific opinion. 
The respondents were further examined regarding 
Hindu-Muslim joint participate in the government. Teble 
XXVIlshows that 76% favoured a joint government. 3.2% 
pointed out that this system was possible, and 20.8% gave 
no response. 
The last set of questions of this index were dire-
cted to examine the respondents affiliation with politi-
cal or politico-religious, or religious parties. In res-
ponse to these questions the Table XXVIIIindicates that 
59.2% respondents were affiliated with tablighi Jamat 
(a religious organization with missionary zeal organiza-
tion). 11.6% were affiliation with Jamat-e-Islami (a 
politico-religious organization) and 29 -2% respondents were 
not affiliated with any party or organization. 
EXPQSUKii: TO MASS MEDIA 
Mass media provides a vital source of information 
and communication in contemporary society. Newspapers, 
radio, television and Cinema are the media which conmuni-
cate views and news to a large section of people situated 
in the distant corners of the country. Exposure to mass 
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media develops an outlook and provides a critical outlook 
on political, economic and social affairs. 
With this iTtToind, data was collected to elicit 
information on mass media participation. 
Newspapers expand the range of information and bring 
the people into contact with tne global events as well as 
tne nation-wide situation. Thus, the respondents were asked 
whether they read newspapers. The data given in Table 
XKIX shows that 18% of the total respondents read the 
newspapers daily, 2.4% read the newspapers occasionally and 
87.6% did not go through any newspaper. The respondents who 
read newspapers were further asked which newspaper they 
read, almost all of them said that they read regional Urdu 
dailies. This indicates that a large number of the respon-
dents did not read newspapers regularly. 
Radio and television broadcastes constitute powerful 
media of mass communication and represent diverse interests 
« 
and tastes. In response to the exposure to radio, the res-
pondents revealed diverse answers. Table XXX shows that 
(out of those who owned radio) 56•4% of the respondents did 
not nave any specific liking and they listened to all pro-
graiTiTies. 16.9% said that they listened to "tilawat" and 
'Nat* (the recitation from the wuran and the poetic applau-
se for tne Prophet of Islam), 12.3% listened to the news. 
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11.7% listened to the 'Qawwalis' and the rest 2.5% liste-
ned to cJlher programme of their own taste. 
The respondents displayed a similar interest in 
television. Table XXX . also shows that 85.7% (out of 
those who owned television) viewed all programmes, 2,8% 
turned on their T. V. sets at news time, 8.5% viewed the 
sports events and 2.8% saw the plays only. 
CINEMA 
Cinema is regarded as a means of entertainment at 
low cost. It also plays an important role in communicating 
values, norms and attitudes and affects on the existing 
social system. 
The respondents were asked whether they see movies. 
Almost all of them responded in negative. They were 
further asked if they would mind their children going to 
cinema. Table XXX shows that 94.9% of the respondents 
replied that they would not permit their children to go to 
cinema, because this was against the Islamic practices. 
Only 5.1% agreed that there was no harm if their children 
would go to cinema. 
This reveals that the frequency of movie-going among 
the Ansaris of Jijnor district was totally absent. 
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RELIGIOSITY 
The data analysed in tableXOCIshow that 51% had 
completed the study of Quran while 35.2% had studied half 
of the Quran and 13.2% accepted that they did not study 
the Quran at all. 
Table XXXIshows that 10.8 had read the Holy Prophet's 
biography, 29.2% had some knowledge about half of the bio-
graphy and 60% had not studied the biography of the 
Prophet at all. 
Table XXXIfreveals that 73.6% paid the impost 
(Zakat) regularly while 26.4% said that they did not pay 
because they did not have any savings. 
Regarding the offering of Namaz the table XXXII 
shows that 41.2% of the respondents offered namaz regularly 
5 times a day. 19.7% of the respondents prayed occasion-
ally and 8.1% prayed weekly on Fridays, while 10% offered 
Namaz only on Ids and 21% did not pray at all. 
Regarding the observance of fasting. Table XXXI^ 
reveals that 55% fasted regularly, 14% fasted only occa-
sionally while 31% did not fast at all. 
x^egarding Haj the Table XXXIIIreveals that 24,8% of 
the respondents had performed Haj once, 4.8% twice and 
70.4% were those who could not go for Haj because of cer-
tain li.'.iitations. Table XXXIV snows tnat out of these. 
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70.4% respondents 40,6% said that they could not perform 
Haj because they had no money to spare. 22% said that 
they could not perform this duty because the duty of 
meiTxylThg %helr daughters was the foremost. 16.8% responded 
that they were too old to go for Haj. 11.2% revealed that 
they were too occupied by their business to spare time for 
performing this sacred duty and 9,4% gave no response 
in this regard. When the respondents were asked v/hether any 
of family member had performed Haj, the data in Table XXXV 
show that 14.6% fathers, 9.8% mothers and 3.2% brothers of 
the respondents had performed Haj, 
In response to Jihad/ almost all the respondents 
showed their eagerness to fight for religion and reiterated 
that they would sacrify their lives if they ever found 
their religion in danger. 
Regarding the change in the Muslim Personal Law, 
93% respondents were reluctant to vouch for any change in 
« 
the .-luslim Personal Law. Only 7/i agreed that the law should 
be axnmended according to tae modern situation. 
68.2% respondents were in favour of giving their 
children religious education. 17.9% wanted to teach their 
children their family trade and 13.9% respondents gave no 
answer. All those 68.2/o respondents wno wanted to give 
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their children a religious education/ were in favour of 
this education to be given in madarsa. In response to the 
visit to the holy shrines, only 11.8 % said that they often 
visited various noly places. 9.6% said that they visited 
occasionally and the remaining 78.6% responses were in the 
negative because they thought it an un-Islamic trend (see 
Table XXXVt. 
Table XXXVII shows the data regarding the distribu-
tion of property. The data indicate that for 55.2}i respon-
dents distribution of property should be in accordance with 
the shariat that is, two shares to the sons and one to the 
daughters. 12.5% said that there should be an equal distri-
Dution oetween sons and daughters and the rest 32.3/showed 
their ignorance regarding this law. 
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N O T E S 
1. Collective Identity : This term has been used by Beteille 
(1984) and is used in this study in the same 
context as used by Beteille. 
2. Tablighi Jamat : A Religio-political body which has been 
influential. Under its influence the Ansaris 
have given up the old un-Islamic custom of dance 
and music on occasions of marriage. This is an 
example of Isiamization among Ansaris. 
C/iapter IV 
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The foregoing results of this _study indicate that 
the sample population of the three towns (Nehtaxir, Seohara, 
Kiratpur) of Bijnor district are broadly divided into 
Ansari and non-Ansari castes. The non-Ansari are further 
divided into Ashraf (comprising Syed, shaikh, Mughal and 
Pathan) and Ajlaf (canprising Lohar, Ansari/ Nai/ Dhobi^ 
Qasai) as indicated in chart A. The population of Bijnor 
district was 23,520 in 1931 and 14,90,185 in 1971 (see 
Census 1971). This unprecidented increase in population 
was accompanied by a number of socfo-economic changes with 
the growth of sugar factories, crushers, mechanized 
farming, cottage industries and special incentives given 
to cloth weaving. The results indicate that weaving is 
the meiin occupation of Ansaris. 
Nehtaur is well known for its Khadi production and 
the Khadi industry is mainly dominated by the Ansaris. This 
handloom industry provides livelihood to thousands, but 
the non-Ansari castes are reluctant to take this occupation 
as they consider it to be a 'lowly' occupation. The 
economically weaker sections of the non-Ansaris prefer to 
pull rickshaws or work as hired labourers. 
Syeds are socially and politically dominant in Nehtaur. 
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Seohara town is famous for sugar and country made 
liquor production but most of this business is controlled 
by the non-Muslim population. However, a number of non-
Ansaris work on the sugar cane farms as hired labourers 
or cultivate their own land - other work in sugar factories 
or operate crushers. 
Almost the entire weaving trade is dominated by 
Ansaris^ It is perhaps due to the monopoly of the Ansaris 
in weaving—trade that this group is politically dominant 
in the area. Their numerical strength coupled with their 
collective identity and economic prosperity has enabled 
than to send their representatives to the legislative 
assembly and Parliament. 
The main occupation in Kiratpur is cultivation of 
ground-nut and sugarcane. The Muslim population is mainly 
divided into Ansaris and Qazis. Qazis are big land owners*, 
and the other occupations like teching,government service 
etc. They are much respected by all. There are a few 
other Ashraf (Shaikh Siddiqui/ Pathan) and Ajlaf (Lohar, 
Nai/ Dhobi, Qasai) castes : The Ansaris of Kiratpur make 
their livelihood by weaving khadi cloth. 
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Traditionally/ Bijnor district is rich in sugarcane 
production (Encyclopaedia Britanica, 1936, Vol.3) and prior 
to Independence/ cultivation of land was the main occupation. 
In addition to these agricultural activities/ Bijnor 
district was well-known for handicraft such as wood-carving 
work/ cane-work, cloth weaving and printing etc. In the 
past/ a significant number of the non-Ansari inhabitants 
poactised unani medicine (Hikmat) and this brought in much 
revenue. The non-Ansari population, so to say, was economi-
cally far more prosperous than the AnsariS/ who, as has been 
indicated above, were a down trodden group of people in 
pre-independent India. A high percentage of the non-Ansari 
population migrated to Pakistan during 1947-48. Paradoxi-
cally/ almost the entire Ansari population/ who pledged their 
alligiance to the Congress Party/ not only opposed the 
Pakistan, but refused to vote in favour of the Muslim League. 
Thus, while the non-Ansaris migrated, the Ansaris were hailed 
as the patriots and subsequently they purchased the evacue 
« 
property of the non-Ansaris which was auctioned by the 
government. After partition, the government introduced 
welfare programmes for the backward classes and Ansaris were 
classified as backward class. In the meantime, the demand 
for khadi and other hanaioom productii' .. was on the increase 
and thus, the handlocm industry received a trenendous 
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upward push. This was then the beginning of the economic 
prosperity of the Ansaris. 
on the contrary the position of the non-Ansaris was 
not as economically lucrative as it was before the Partition. 
Those non-Ansaris who had migrated did not do so perhaps 
because of their landholdings or because of their inability 
to do so. With the introduction of land reforms and the 
abolition of the arrable land, the big land-lords suffered 
a setback. The professional Hakims were in grave competition 
with the modern medical doctors and thus the practice of 
Hilgnat declined, on the whole, the condition of the non-
Ansaris was deteriorating while the economic position of 
ti/'a.s.. 
Ansaris^slowly gaining ground. 
The data for this study indicate that the Ansari 
sample is economically in a better position than the non-
Ansaris and this prosperity was gained simply by zealously 
pursuing their traditional occupation. Weaving industry is 
characteristically labour intensive which allows the 
artisans to work in their own houses. Thus, entire families 
(men, women and children) are in one way or the other engaged 
in weaving. This not only saves wages which would have to be 
given to labourers, but also the production is increased 
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because a number of people are involved. Another peculiar 
feature is the relationship between the artisan and the 
owner. The artisans do not have a permanent relation-
ship with any particular owner or exporter. They are 
free to select any owner who is ready to provide the artisan 
with the handloom. The handloom can be either used on the 
premises of the owner^ or the artisan may be allowed to take 
it home with him. while this has some advantage, the 
disadvantages cannot be ignored, since there is no organi-
zation, the artisans have to used middle-taen or personal 
contacts to obtain contracts from owners or exporters. 
This, many a time, leads to the exploitation of the artisans 
(who are uneducated and illiterate) by the owners and 
exporters. The rates of payment regulated by government 
are easily flouted by the exporters and owners who take 
advantage of the ignorant artisans. But dispite. these 
disadvantages, the data reveal that the Ansaris are econo-
mically more prosperous than the non-Ansari sample. 
The non-Ansari population is engaged in various 
types of occupations such as farming, shop-keeping, 
masonary work, tailoring, hair cutting, hired labour and as 
teachers in schools and colleges. Though all these 
occupations, have a higher prestige value, as compared to 
weaving, the economic benefits are much less. 
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It is interesting to note that a large percentage 
are 
of both Ansari and non-Ansari sample, house—ovmers or 
live with their parents. But material possessions of 
the non-Ansari group is far less than that of the Ansari 
group. This factor coupled with the expenditure 
of both the samples is indicative of the fact 
that the Ansaris are far more econonucaily prosperous. 
Having established the economic prosperity of Ansaris, 
let us now examine the educational pattern of the two 
samples. On a comparative basis, the results have shown 
(Table ir ) that 10.4% population is educated. This shows 
that there is less inclination towards improving their 
educational qualifications. An additional fact that can be 
pointed out here is that the ratio of non-Ansaris as against 
Ansaris studying at the Aligarh Muslim University is 20:1* 
Hov/ever, fcn the whole, in all the three towns, the 
literacy rate of the non-Ansaris is higher than that of the 
Ansaris. This reveals the fact that despite economic prospe-
rity, the values associated with education have not yet been 
inculcated in the Ansari population. This finding has impor-
tant implications, in that the often accepted hypothesis 
that the economic betterment enhances desire for education 
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is not true for the Ansari sample of Bijnor district. 
Often ^desire for education is hampered by economic cons-
traints but it appears that there is no desire for educa-
tion among the Ansaris of Bijnor district. A detailed 
discussion with the Ansaris reveals that they do not 
consider education important because it would have no 
future benefits. Since their traditional and hereditary 
occupation is weaving, their children would automatically 
enter this trade and education would be of little value. 
The practical experience gained by the young boy by his 
presence and association with the elders would enable him 
to handle the family business more effectively. Almost the 
entire Ansari group opposed the idea that their children 
should entering other trade or services. "Mulazmat se kya 
2 
faida." is what the many Ansari respondents told the 
investigator. 
The results on various aspects of marriage and 
family reveal that despite the lack of religious sanctions, 
the Ansaris prefer endogamous cousin marriages. The sample 
under study revealed that a high percentage (85%) of respon-
dents preferred marriages within their own biradri. Of these, 
52% preferred bridegrooms from their own cousin groups. How-
ever, the data reveal that 55.7% respondents had married their 
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paternal cousins while 44.2% had married their maternal 
. cousins. ThuS/ 99.9% of the entire sample had contracted 
marriage with their parallel and cross-cousins. This 
indicates that the Ansari are an endogamous group. The 
data also shdwed that non-Ansaris can no longer maintain 
the endogamous pattern even though they preferred to do 
so. The fact that both Ansari and non-Ansari groups 
prefer endogamous marriage,but that the Ansari group is 
able to maintain the tradition, while non-Ansaris had to 
deviate, brings to light certain important factors which 
must be thoroughly examined. 
In the past, marriages among Syeds were strictly 
endogamous. (Misra 1964). Marriages were contracted only 
after thorough examination of the Shajrah (family geneolo-
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gical record) and a "najibut Trafain" match was sought. 
The Syeds complain that the shortage of Syed grooms was one 
of the reason for the breakup of endogamous marriages. 
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The short supply of grooms perhaps resulted from the heavy 
migration to Pakistan at the down of Partition. This not 
only affected the endogamous pattern but rather also 
eliminated the possibility of cousin marriages. The Syeds 
soon realized that if they did not desire their daughters 
to remain spinsters they would have to marry outside their 
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own blradrl. Thus, they had to modify their rule of endogamy 
and contracted marriage with Other Ashraf castes. Practi-
cally then, Syeds would prefer to contract marriage with 
Shaikhs» Mughal and Pathan and vice versa. All castes 
within the Ashraf category could contract marriage with 
other castes in the same Ashraf category. While endogamy is 
preferred, by force of circumstances they have to make 
inter-caste matches. It is a matter of social honour for 
the caste groups to contract a hypergamous marriage with a 
Syed. However, none of the Ashraf castes would contract 
marriage with the Ajlaf and especially with an Ansari. The 
interviews with members of the Ajlaf group revealed that 
they too preferred endogamous marriage and maintained their 
endogamy. Each caste, barber, butcher, orZo/tgr-preferred 
to marry within his. own biradri. In fact, no cases of inter-
caste marriage alliances were reported in the Ajlaf cate-
gory. It appears that they too would like to retain the 
tradition of endogamy. What was interesting to note was 
« 
that the Ajlaf would not mind contracting marriage with 
any of the Ashraf castes but they would not wish for a 
marriage alliance with an Ansari or any other caste in their 
own Ajlaf group. Even the butchers and- barbers, who are 
considered lower by the Ansaris, refused to contract marriages 
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with the Ansari caste. Their distaste for such a match 
is amply explained in the expression "hum kabhl julahon 
mein shadi nahin kar saktey." 
What one can conclude from the above discussion is 
that while traditionally both the Ashraf and Ajlaf were 
endogamous groups, the Ashraf have been forced into 
exogamous marriages and marry within other Ashraf caste 
groups. But interestingly enough all caste groups within 
the Ajlaf category continue to maintain their caste endogamy. 
The Ansaris have maintained the cousin marriage pattern 
wherever possible but have made no attempts to contract 
marriages with the Ashraf. This is a significant point to 
note because Hindu caste studies reveal that hypergamous 
marriages enhance the status of the caste and hastens the 
process of sanskritization (srinivas 1962). other fonns 
of caste mobility through hypergamy are cited by Barth (1971) 
in his Swat Study. He has treated hypergamous marriages as 
esteemable^ Since the woman moves up in the caste hierarchy. 
Contrarily/ hypo gamous marriages are "frowned" up on and 
considered a shame for the woman's family" (Barth 1971 : 
133-135). 
The results of the present study do not display this 
Patter once the rule of endogamy was broken by the Syeds, 
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they were both wife-givers and wife-takers. No sense of 
shame was expressed by syeds in contracting marriage with 
a Shaikh or Pathan. However, they expressed strong resent-
ment for marriage alliance with any Ajlaf and even refused 
to accept a hypergamous alliance with a Ajlaf woman. So the 
special form of social mobility resulting from hypergamous 
marriages is ruled out in this study. This further reiterates 
the fact that since marriage across caste lines is not 
acceptable, kinship links between different castes is not 
possible. The development of such links is prevented because 
of the strong pattern of endogamy. 
The Ansaris, like other castes are a patrilineal 
group. They prefer to maintain their endogamous character. 
Wife giving or wife taking from non-Ansaris is not known. 
No individual cases of such alliances were reported by the 
sample. This shows that the principles of status ascription 
are wholly congruent with the functioning of the caste 
« 
system. This also indicates the fact that there is a strong 
association between caste and occupation among the Ajlaf 
groups because it appears that all occupational castes are 
5 
rated in accordance v'ith 'izzat' accorded to each occupation* 
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Social links across Ashraf - Ajlaf caste groups 
cannot be established. So the Ashraf and Ajlaf maintain 
the structural distance while retaining their specific 
"cultural" identities. These "cultural" identities can be 
cautiously defined not only in terms of the distinctive life 
styles of the two groups (Ashraf - Ajlaf)/ but also . at 
the various caste levels within each group . For instance, 
the Ansaris are recognizably (almost as if it is an 
instinct or an intuition) different and this is determined 
by theirlinguistic style, their occupation, marital rites, 
religious rituals and the overall appearance, similarly, 
a Syed or Qazi is recognizable by his distinctive life style 
but this appears to be a strictly cultural phenomenon. The 
present study deals with the fact that such cultural iden-
tities affect the structural position of people, since 
status groups have particular cultural identities, their 
various customs, values, norms are also distinctive. This 
has been displayed by the sample under study. 
Customarily, in Bijnor district all marriages are 
arranged by proxy; and the qualities sought after in the 
bride are caste family background and her appearance. 
Traditionally^ the bride and the groom are not expected to 
see or meet each other before the marriage ceremony because 
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of the strict observance of Purdah rule. Apart from this 
the rules of Mehr and dowry are clearly defined. Payment 
of Mehr is incumbent on every Muslim male at the time of 
marriage. But there is considerable variations regarding 
the payment of Mehr between caste groups. Since the 
minimum or maximtam amount of Mehr is not specified in the 
Holy Quran. The sane is the case with dowry. As far as 
plural marriages are concerned the Muslims are generally 
thought to support such marriages. Divorce is another 
sensitive issue and has been examined carefully. 
The results of the present study indicate that caste/ 
character, and economic position of the spouse-to-be were 
important criteria for marriage. None of the married 
Ansaris regarded education as an important criterion for 
a spouse. However, the sample of unmarried respondents gave 
importance to beauty and house-keeping talent and a very 
few (5%) wished to marry an educated qxrlof their oufn comm^uni^. 
The respondents did not give any strong opinion about 
payment of Mehr. They were rather vague and indifferent. 
Dowry, on the other hand, was an important aspect, observations 
have shown that higher dowry payments are made by the higher 
castes and this has become a status symbol. Tradtionally 
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among the Ansaris, however, the Jamatbandi had imposed a 
restriction of dowry payments -- seven copper utencils 
and Rs. 51/- is the ideal dowry for an Ansari. As 
discussed above, the Ansari respondents indicated that the 
amount of dowry payment ranged between Rs. lOO - 500, and 
infact 71.6% respondents disliked the idea of dowry. Yet 
some cases of high dowry payments among some rich Ansaris 
were observed by the present investigator. This points 
to the fact that certain double standards prevail among 
the Ansaris. on the one hand, the rich Ansaris are trying 
to emulate the high dowry payments as given by non-Ansaris 
in order to gain social recognition, but the economically 
weaker Ansaris do not appreciate this, on the other hand, 
the majority ofthe weaker Ansaris make dowry payments as 
prescribed by the Jamatbandi and complain that some members 
of their biradri have deviated. 
Plural marriages (polygamy) and divorce in Islam have 
remained debatable. Both these practices are permitted by 
Islamic law, but there is much variation in their practice. 
The results of this study indicate that both these practices 
are almost absent from the entire sample. A majority of 
Ansaris believe that polygamous marriages are not necessary 
as one wife ife all that a man can handle. They also 
nt 
©nphaslzed that disputes between spouses should be settled 
amicably. This indicates that marriages are successfully 
organized and the Ansaris maintain well-knit alliances within 
their own caste, such stronomarriage ties give rise to lasting 
family relationfehips. In Islam, blood ties and marital bonds 
form the true foundation ofthe family. However, structural 
forms of a family are not defined in the Holy Quran nor have 
they been described by the various exponents. However, the 
rights and duties of various members of the family are very 
clearly specified. 
The results obtained on family organization show that 
only 42.9% of Ansaris live either in extended joint families 
as compared to the 57.1=5 who live in nuclear families. This 
shows, that there is a slight increase in the number of Ansaris 
who prefer nuclear families because family disputes are 
minimized. But what the data did not reveal was association 
between economic prosperity and the type of family, such 
information can only be elicited from a larger stratified 
sample. This aspect should however be examined under a 
separate study. 
The dominance of Ansaris in politics is now becoming 
a well-known fact. In the three towns under study, the 
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Ansaris in Seohara are politically dominant as opposed to 
Syeds and Qazis of Nehtavur and Kiratpur. This fact needs to 
be analyzed carefully. Historically/ the Ansaris were a 
down trodden group of people. In Bijnor district they came 
into political prominance when they openly opposed the 
Muslim League and supported the Congress Party. As a result, 
almost none of the Ansaris from Bijnor district migrated to 
Pakistan. In 1976, ^ 4r. Abdul Waheed Ansari of Seohara was 
able to obtain a congress ticket for the U.P. Legislative 
Assetibly. The entire Ansari population of the constituency 
voted for their candidate and he won hands down. This pueh 
encouraged the Ansaris to become politically active. Hence, 
the Ansaris of Bijnor district continue to be active in 
politics and form an important vote-bank for the congress 
Party. 
The situation in Nehtaur and Kiratput is, however, 
different. Here the Syeds and Qazis are politically active 
« 
and their opinion and support form an important basis for 
vote catching. 
A majority of the respondents, on the whole, indicated 
that they would support the political party on the Ldsis of 
whip issued by their biradri. They also expressed a desire 
11 ^ 
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to support a contesting candidate from their own biradri, 
thereby declaring that caste alliances was more important 
than party alliance. The results also showed that almost 
the entire sample was politically conscious. This is in 
contrast to the other Ajlaf castes which did not display any 
such consciousness. The political awareness of the Ansaris 
is evident from the fact that not only Ansari representative 
is apparent in the assembly and parliament, but also the 
united demands of Ansaris problons related to weaving indus-
try have been highlighted by the Press. In U.P. the working 
Committee of the weavers and the All India Weavers' Federa-
tion highlight the problems of Ansaris and make effotts to 
pressurize the government to protect their rights. The year 
1984-85 was declared as "Year of the Handloom" and the 
government on its central level, declared that the importance 
of handloom industry was next to agriculture (Qaumi Awaz, 
Feb. 8/ 1984). Subsequently, the Secretary tof the U.P. Momin 
Conference proclaimed that the government was trying its best 
to help the uplift programme of the weaving craft (Qauni Awaz, 
March 17, 1984). No such unified political awareness is 
displayed by non-Ansaris of Bijnor district. 
Despite the fact that the Ansaris display political 
awareness, their exposure to mass-media is very limite'3. 
lid 
In fact the data reveal that the majority of the respondents 
did not read the newspaper (obviously because most of them 
were illiterate) and had no liking for radio and television 
programmes. They were only interested in Muslim religious 
renderings, Qawwalis and news. 
Those Ansaris, who owned television sets watched all 
programmes but almost none of the sample . claimed that he 
had visited cinema halls. Contrary to this the non-Ansari 
had a higher rate of interest in mass-media. Thus, we see that 
the position of the Ansaris vis a vis the position of non-
Ansaris is juxtaposed. 
This discussion shows that, because of their collective 
identity, the Ansaris have been able to mobilize and arrangd 
themselves into a strong political lobby. They have, 
therefore, been able to become a part of the political main-
stream. Reports from other districts in U.P. also show the 
overwhelming organized participation in in politic?, but this 
would have to be carefully studied before entering into making 
generalizations. No other minority group among Muslims is 
perhaps as politically viable as this. 
While the Ansaris are politically active, their zeal 
for their religion is not diminished. About 5Q/i of the sample 
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had ccxnpleted reading the Holy Quran, and majority of them 
offered Namaz regularly and occasionally. Only 21% of them 
did not pray at all, perhaps because of their ignorance. A 
large number of them wished to perform Haj if means permitted 
and about 66% kept fast in Ramazan. Almost all respondents 
were eager to fight for their religion and were ready to 
sacrify themselves whenever necessary. Once again this 
indicates their political zeal. A very high percentage of 
respondents opposed any change in Personal Law. 
To finally conclude, then, the foregoing discussion 
has brought to bear the social and economic organization of 
the Ansaris of Bijnor district. It has clearly been shown 
that the system of social stratification in the towns under 
study is quite clearly defined and recognized by the 
inhabitants. The Syeds occupy the highest position followed 
by Shaikhs and Pathans anJ then the lower Ajlaf castes. It 
is interesting to note that though the caste rank of Nai 
and Oasai is lower than that of an Ansari, the Nai or Qasai 
caste bears the same contemptuous attitudes against Ansaris, 
as displayed by their flat refusal to contract marriage with 
Ansaris. Unlike the cases stated by Barth (1971) and Madan 
(1981) the distinctions between Ansaris and non-Ansaris, 
though based on occupation, are not stigmatized due to its 
lis 
"impure" or defiling nature. Weaving is considered a 
lowly occupation but butchery, hair cutting or iron smelting 
though equally low, are not as stigmatized as weaving, even 
though the products are used by all ranks and files of 
society. 
Unlike other caste groups, the Ansaris are constantly 
ignored by all non-Ansari groups without exception. This is 
evident by the fact that a few years ago a dispute arose 
regarding the appointment of a she her Qazi in Nehtaur. The 
dispute turned into a tense situation on the occasion of Eid 
prayers. The Ansaris put up an Ansari candidate while the 
non-Ansaris pushed up their own candidate. The non-Ansaris 
were much agitated and refused to offer prayers behind the 
Ansari Qazi. Consequently the Ansaris walked out of the 
Eidgah and offered Eid prayers in a separate mosque in their 
own locality. Traditionally and according to Islamic law 
any believing Muslim can lead the namaz. But this dispute 
between the Ansaris and non-Ansaris defies all such law. 
However, the dispute was tesolved as a non-Ansari had been 
appointed as Sheher Qazi (who belonged to Nai caste) and 
the Ansaris had accepted his authority. 
The stigma factor is also reiterated by the refusal 
of non-Ansaris to contract marriage with even rich Ansari, 
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SO much so that the lower Ajlaf groups who are poor do not 
wish to make any marriage with Ansaris. 
The investigator also observed that the Syeds and 
Pathan labourer enjoyed a higher prestige than the Ansaris, 
and, in fact, it is incumbent upon the Ansari owners to 
respectfully address the Syed labourers in Ansari owned 
factories, as "meer Saheb" and the Pathan labourer as 
"Khan Saheb" These examples amply show that respect and 
honour are accorded not on basis of economic prosperity 
(i.e. class considerations), but on basis of social prestige 
(status). 
These results support Weber's classification of status 
groups and shows, as Barth (l97l) has shown that status 
identity is more important than class identity. Peculiarly, 
the Ansaris have organized all their economic activities 
around the occupation of weaving. Only a very marginal percen-
tage of Ansaris are involved in any other trade or occupation. 
They have infact monopolized. The handloom industry in 
Bijnor. Their progress is hampered by the short supply of 
weaving thread and they complain that the government has 
made no efforts to guQrd their interests. Another factor 
in their slow progress is the lack of education. . •-' 
18 
UrvicAc Ansarls in the eastern part of Uttar Pradesh -
especially, Azamgarh and Banaras/ the Ansarls of Bijnor 
are uneducated and easily exploited. 
The fact that Ansaris of Bijnor are uneducated and 
illiterate, while Ansaris of Azamgarh and Banaras are 
surging ahead in education/ needs to be analysed. Azamgarh, 
which has an overwhelming Ansari population, had the distinc-
tion of organizing their education. This is evidentcfrom 
the zeal with which Muslim educational institutions for 
both males and females, right from the primary to post-
graduate level have been established in Azamgarh and Banaras. 
Even in the small town of Bhadoi (famous for the excellent 
carpet industries owned by Ansaris), educational facilities 
are available (see shah, S.S. 1982-83, Educational survey 
Report on Muslim managed schools and colleges in India.) 
Apart from this, large numbers of the Muslim population 
from Azamgarh ajid Banaras have moved to Aligarh for higher 
stuides and in search f6r employment. In the Aligarh Muslim 
University itself, they form the largest student and staff 
section of the University population. A great many have 
entered law practice. It can then be deduced, that a very 
large proportion of Ansaris are also perhaps included in 
this University population from Azamgarh and Banaras 
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(unfortunately caste-wise or district-wise classified 
data are not available). 
However, this aspect needs further examination 
because it would enable us to understand why the Ansaris 
of Bijnor are unedu^ c^ ted, and 'religiously'adhere to their 
traditional occupation, while Ansaris of Azamgarh and 
Banaras are increasingly entering educational institutions 
and giving up their traditional occupations^ A separate 
study would have to be undertaken to examine this aspect. 
But lack of education has not left the Ansaris of 
Bijnor, politically deprived. Amongst all other high and 
low castes, the Ansaris are the most politically aware and 
motivated group of people. They are able to mobilize 
6 
themselves, and the otherwise defunct Jamat band!, awakes 
from its slumber when the collective identity and interests 
of Ansaris are threatened. The whip issued by the Jamat 
Band! on such issues is aJjrost revered as the word of God. 
Their economic prosperity notwithstanding, the 
Ansaris, however, have not become socially mobile. Like the 
Swat Muslim, they cannot say that "last year I was a Julaha, 
this year I am a Shaikh and next year ... I shall be a 
Saiyed." (Barth, 1971, p. 130). The results also do not 
1 0 1 9 J 
reveal direct attempts of Ansaris to Islam!ze their 
style of life and claim a higher status. Infact, the 
marginal attempt at Islamization is the giving up of dance 
and music at weddings / but this in no way has given them 
a higher position in society. It seems that the only 
evidence of their proclaimation of a high caste sfcitus 
identity was when they en masse discarded the'unrespectable' 
appellation of Julaha and called themselves Ansaris (perhaps 
claiming descent from the Ansars of Arabia). Today, they 
wish to be addressed only as Ansaris but not as Jalaha 
(which they consider insulting). But paradoxically enough 
they are proud to proclaim that they, as their forefathers 
before then, follow the occupation of weaving and would 
induct their future generations into this as well. 
It also appears that lack of education and mass-
media exposure have not kept them back from making progress 
in politics. To a certain extent, some changes in their 
socio-economic organization have also taken place. 
The hypothesis of this study, that due to economic 
betterment and new opportunities, the Ansaris have moved 
up the economic hierarchy stands verified. But this 
IZi 
economic mobility has not enabled them to either Islamize 
their style of life, nor has it allowed them entry into the 
higher status echeleons of society. The other castes of 
continue to bear a contempt against them. This shows how the 
unremitting continuity of the caste system is dominated by 
caste values associated with certain occupations. This leads 
us to reiterate the fact that values play a very important 
role in matters concerning social stratification* Structural 
positions, it seems, then are culturally determined and in 
order to bring about change^the value system must change 
first. 
•^ hi ht 
N O T E S 
1. QAZI : refers to a "Judge" among Muslims. The term 
connotes group of people whose ancestors had 
been once upon a time appointed Qazi because 
of their sagacity. Qazis, therefore/ command 
much respect as they are considered to be 
descents of the original Qazis. 
2. EDUCATION : is of no use because our children will not 
seek employment (Translation), implying 
thereby that they will pursue their traditional 
occupation. 
3. NAJIBUT TARAFAIN : is a Persian term which indicatesthe 
purity of descent on both the paternal and 
maternal side. According to thiS/ both parents 
should be descendants of the same caste group. 
This criterion was necessary for the syed 
mate h-making. 
4. We can never contract a marriage alliance with a weaver 
(translation). 
5* IZZAT : Means caste pride and respect accorded to 
high castes. 
6 , CONFERENCE : h e l d i n Feb ,16 , 1984 at Deoband (Saharanpur ) 
under t h e c h a i r m a n s h i p o f Mr. Saeed Ahmad A n s a r i , 
N. L, A. see Append ix -D. 
7, SHEHAR QAZI : i s t h e e l e c t e d Musl im judge uho a c c o r d i n g t o 
t h e l a u o f S h e r i a t ( g u i d i n g p r i n c i p l e s o f I s l am) 
not o n l y s o l v e s v a r i o u s prob lems o f Hus l im 
bu t a l s o can i s s u e a Fa tua ( i n t e r p r e t a t i o n 
a c c o r d i n g t o t h e Quran and H a d i t h on a p a r t i c u l a r 
p rob lem or i s s u e ) . Apar t fo rm t h i s , he a l so 
l e a d s t h e E id p r a y e r s and i n f a c t a l s o p r o c l a i m s 
t h e v i s i b i l i t y o f t h e Moon f o r v a r i o u s r e l i g i o n s 
f e s t i v a l s . 
8 , see Append ix -D. 
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TOWN 
ACTUAL 
NUMBER OF 
FAMILIES 
SAMPLE PERCENTAGE 
SELECTED SAMPLE 
Nehtaur 
Seohara 
Kiratpur 
504 
257 
518 
100 
50 
100 
19 .84 
19 .45 
19 .03 
N = 1279 N = 250 
Sample s i z e . 
T A B L E - JJX 
INCOME GROUP 
1.e.CLASSINTERVAL 
4501 -
40O1 -
3501 -
3001 ~ 
2501 -
2001 -
1501 -
lOOl -
501 -
1 -
5000 
4500 
4000 
3500 
3000 
2500 
2000 
1500 
lOOO 
500 
ANSARIS 
FREQUENCY 
1 
-
1 
~ 
4 
6 
22 
29 
133 
54 
NON -ANSARIS 
FREQUENCY 
28 
22 
N = 250 N = 50 
fx Mean = -rr-N 
= 221125 
250 
= 884.5 
Rupees per month 
Mean N 
= 26525 
50 
= 530.5 
Rupees per month 
Comparative average income of 
Ansaris and Non-Ansaris 
T A B L E - / / • 
FIELD 
Nehtaur 
Seohara 
Kiratpur 
N 
a/ /a 
ILLITERATE 
66 
32 
58 
156 
(62.4) 
LITERATE 
24 
14 
30 
68 
(22.2) 
EDUCATED 
10 
4 
12 
26 
(10.4) 
N 
100 
50 
lOO 
250 
Levels of Education of Respondents . 
[J 
V 
UN 0 / ^ > 
• " " ^ x'^ 
126 
T A B L E - /P^ 
PREFER DONOT PREFER INDIFFERENT 
Maximian amount of 
Mehr 3.6 92 4.4 
Dowry 42 40 18 
Demand of 
Dowry - 71 .6 28.4 
Mehr / Dowry Prefe rences 
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T A B L E - "^ 
INCOME 
4 5 0 1 -
4 0 0 1 -
3 5 0 1 -
3 0 0 1 -
2 5 0 1 -
2 0 0 1 -
1 5 0 1 -
1 0 0 1 -
5 0 1 -
1 -
GROUP 
5 0 0 0 
4 5 0 0 
4 0 0 0 
3 5 0 0 
3 0 0 0 
2 5 0 0 
2 0 0 0 
1 5 0 0 
1 0 0 0 
5 0 0 
NEHTAUR 
INTERVAL F r e q u e n c y f x 
MID POINT 
4 7 5 0 . 5 
4250,5 
3 7 5 0 . 5 
3 2 5 0 . 5 
2 7 5 0 . 5 
2 2 5 0 . 5 
1 7 5 0 . 5 
1 2 5 0 . 5 
7 5 0 . 5 
2 5 0 . 5 
N = 
N e h t a u r Mean 
S e o h a r a Mean 
K i r a t p u r Mean 
1 
— 
1 
» 
4 
6 
8 
16 
42 
22 
100 
= -
4 7 5 0 . 5 
— 
3 7 5 0 . 5 
— 
11002 
13503 
14004 
20008 
3 1 5 2 1 
5 5 1 1 
f X = 
104050 
f 
4 
4 
22 
20 
- 5 0 
f x 1 0 4 0 5 0 
N 100 
3 3 5 2 5 
~ 5 0 
8 3 5 5 0 
• SEOHARA 
f* f 
7002 10 
5002 9 
1 6 5 1 1 69 
5 0 1 0 12 
f x = 3 3 5 2 5 N= 
= Rs. 1 0 4 0 . 5 
= Rs. 6 7 0 . 5 
= Rs. 8 3 5 . 5 
• KERATPUE 
f x 
17505 
1 1 2 5 4 . 5 
5 1 7 8 4 . 5 
3 0 0 6 
=100 f x = 8 3 5 5 0 
Average income of the total sample R5.884.5 
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T A B L E - X Z 
CLiiSS 
INTERVAL 
1 9 0 1 - 2 0 0 0 
1 8 0 1 - 1 9 0 0 
1 7 0 1 - 1 8 0 0 
1 6 0 1 - 1 7 0 0 
1 5 0 1 - 1 6 0 0 
1 4 0 1 - 1 5 0 0 
1 3 0 1 - 1 4 0 0 
1 2 0 1 - 1 3 0 0 
1 1 0 1 - 1 2 0 0 
1 0 0 1 - 1 1 0 0 
9 0 1 - 1 0 0 0 
8 0 1 - 900 
7 0 1 - 8 0 0 
6 0 1 - 7 0 0 
5 0 1 - 6 0 0 
4 0 1 - 5 0 0 
3 0 1 - 4 0 0 
. 2 0 1 - 300 
1 0 1 - 200 
1 - 100 
MIDPOINT 
X 
1 9 5 0 . 5 
1 8 5 0 . 5 
1 7 5 0 . 5 
1 6 5 0 . 5 
1 5 5 0 . 5 
1 4 5 0 . 5 
1 3 5 0 . 5 
1 2 5 0 . 5 
1 1 5 0 . 5 
1 0 5 0 . 5 
9 5 0 . 5 
8 5 0 . 5 
7 5 0 . 5 
6 5 0 . 5 
5 5 0 . 5 
4 5 0 . 5 
3 5 0 . 5 
2 5 0 . 5 
1 5 0 c 5 
5 0 . 5 
N 
NEHTAUR 
IREUUEIN'CY 
f 
1 
-
-
-
4 
-
2 
-
-
6 
2 
— 
25 
9 
12 
13 
6 
3 
10 
7 
=100 
Mebn= f x 
_ 
Expend ; 
N 
6 0 8 5 0 
loo 
6 0 8 . 5 
f x 
1 9 5 0 . 5 
6 2 0 2 
2 7 0 1 
6 3 0 3 
1901 
— 
1 8 7 6 2 . 5 
5 8 5 4 . 5 
6606 
5 8 5 6 . 5 
2103 
7515 
1505 
3 5 3 . 5 
fx= 
6 0850 
1 
2 
1 
2 
4 
10 
12 
8 
9 
1 
• • 
N = 
5 0 
i t u r c on E s s e n t i a l 
SEOhURii 
f f x 
• 
1 0 5 0 . 5 
1901 
8 5 0 . 5 
1 5 0 1 
2602 
5 5 0 5 
54 06 
2804 
2 2 5 4 . 5 
1 5 0 . 5 
— 
fx= 
24025 
Meoin= 24025 
5 0 
= 4 8 0 . 5 
I t e m s 
f 
2 
9 
15 
15 
27 
20 
6 
6 
-
"• 
K = 
100 
KIRATPUR 
f x 
1 9 0 1 
7 6 5 4 . 5 
1 1 2 5 7 . 5 
9 7 5 7 . 5 
1 4 8 6 3 . 5 
9010 
2 1 0 3 
1 5 0 3 
-
" • 
fx= 
5 8 0 5 0 
He an- 5 8 0 5 0 
loo 
= 5 8 0 . 5 
i 9 J 
j^ B L E - :xiT 
CLASS 
INTERVAL 
5,01-60D 
4 0 1 - 5 0 0 
3 0 1 - 4 00 
2 0 1 - 3 0 0 
1 0 1 - 2 0 0 
1 - 1 0 0 
MIDPOI 
X 
5 5 0 . 5 
4 5 0 . 5 
3 5 0 . 5 
2 5 0 . 5 
1 5 0 . 5 
5 0 . 5 
NlX"^ 
f 
15 
45 
36 
4 
N = 
100 
Mean= : 
= 33650 
100 
= 3 3 6 . 5 
EEELD A 
f x 
3 2 5 7 , 
1 5 7 7 2 . 
9018 
602 
fx= 
33650 
£x 
] 
E x p e n d i t u r e 
.5 
.5 
on 
f 
3 
13 
24 
10 
N = 
50 
L Non 
FIEID B 
f x 
1 0 5 1 . 5 
3 2 5 6 . 5 
3612 
5 0 5 
fx= 
84 25 
f 
7 
36 
22 
29 
6 
N = 
100 
Meon= 84 25 
5 0 
= 1 6 3 . 
- E s s e n t i a l 
,5 
FIELD C 
f x 
3 1 5 3 . 5 
12618 
5 D 1 1 
4 3 6 4 . 5 
303 
fx= 
2 5 9 5 0 
I4ean=: 25950 
loo 
= 2 5 9 . 5 
. I t e m s 
-^ t.1 i) 
i i^  B L E -X.III 
Tom WORK DCNE BY 
FAMILY MEMBERS 
DONE BY L ^ O U R NWEER CF THOSE 
ATiO C'J^ hriI\^LCOM 
PC'-ffiRLCOK 
N ehtaur 
Seohara 
Kiratpur 
19 
23 
44 
31 
1 
10 
50 
24 
54 
N 86 
(67 .2%) 
42 
(32.8%) 
123 
Division of Labour 
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T A B L E - V T T " 
T 
SOCIO-
ECONOMIC 
CIASS 
I ACCORDING TO ^ELF- ) ACCORDING 70 DATA OF 
! EVALUATION I' INCOME 
p!!^S^' '^RSO^tlCy .'PfiRgEWTA^E IPRfeQUEMca^  !PteReteM'^ A6k 
RANGE I I I I 
Upper Class 2001-5000 25 
Middle Class 501-2000 84 
Lower Class Below 501 141 
10 
33.6 
56.4 
12 
184 
54 
4.8 
73.6 
21.6 
Socio-economic Class 
11. ^ h ^ 'XVJT 
138 
T O W N Madrasa School S n " 2 s i t y ^ - " " ^ ^ ^ 2 r ' l w . d S S ^ of 
Number Chi ldren 
Nehtaur 56 38 - - 94 150 
Seohara 24 18 7 - 4 ^ 104 
K i r a t p u r 62 28 20 - 105 172 
N 142 84 27 - - 426 
(33.3%) (19.7%) (6.3%) 
Respondents' Chi ldren Educat ion 
1 QQ 
-6- U ,7 
I ^ B L E - XVZI 
CHOICE OF MARRIAGE FOR 
UNMARRIED RESPONDENTS 
F I E L D -
Within the Within the 
biradri family 
MARRIED RESPONDENTS 
Married within 
the biradri 
Within the 
family 
Yes No Yes No Yes No Yes No 
Nehtaur 87 27 61 
Seohara 
Kiratpur 
1 
1 
5 
1 
44 
98 
229 
(99.5) 
— 
-
1 
( .4 ) 
11 
14 
52 
(22 . 6) 
33 
84 
178 
(77.3) 
N 17 3 9 8 
% (85) (15) (52.9) (47) 
Marriage alliance Preferences 
T A B L E - ^ J ^ ^ J 
Hi} 
PATERNAL MATERNAL 
COUSIN COUSIN 
R e l a t i o n s h i p w i th the 
spouse who mar r i ed w i th in 55.7% 44.2% 
t h e family 
Choice of cous in marr iage 
^ ^ . / 51.3% 48.6% 
for r e s p o n d e n t s ' son/sons 
Choice of cous in mar r iage 
for r e s p o n d a i t s ' d a u g h t e r / 43.7% 56.2% 
daugh te r s 
Oouain Maggjagfee'^ '---:-^ : sfj 
in 
T A B L E - X 7 X 
LIKE DISLIKE INDIFFERENT 
Monogamous Marriage 60% 2% 38% 
Polygamous Marriage 2% 60% 38% 
Preference for Monogamy and Polygammy. 
112 
T A B L E - xx 
GENERAL FACTORS SPECIFIC FACTORS 
PERCEIVED BY PERCEIVED BY UNMARRIED 
PARENTS RESPONDENTS 
Caste and 
Community 
Good Character 
InccMne^  
Religious 
Skill 
Education 
Health and 
looks 
Perfection in 
household work 
32.8% 
17.2% 
17.2% 
10.8% 
7.2% 
7.2% 
6.4% 
• * 
15% 
5% 
45% 
35% 
No response 1.2% 
Factors of marriage perceived 
in spouse selection. 
1^3 
T A B L E - V'VIZ 
TOWN BEFORE AFTER NOT AT ALL N 
ENGAGEMENT ENGAGEMENT 
Nehtaur i - 99 100 
Seohara - - 50 50 
Kiratptir - - 100 100 
N 1 249 250 
(.4%) 0% (99.6%) 
fhr/nission to meet fiance 
lii 
TABLE -:KXII 
T O W N RESOLVE DISPUTE; IN^ .'OLVE RELATIVES {UNRELATED; N 
OWN-SELF ; TO RESOLVE DISPUTE{ATTITUDE ; 
Nehtaur 46 30 100 
Seohara 
Kiratpur 
27 
63 
16 
32 
50 
100 
N 
136 
(62.1%) 
78 
(35.6%) (2.2%) 
250 
DlVOfi^CE 
lij 
T A B L E - XX:ZIZ 
ELECTION TOTAL NUMBER OF VOTERS PERCENTAGE 
Town Area/hunicipal 
Board 
Assembly Elections 
Parliamentary Elections 
voting 
(Age group 40-60 yr) 
60 
159 
146 
Behavior 
24% 
63.6% 
58,4% 
U-
T A B L E - :^XIV 
TOWN 
N E a. 
LOCAL LEVEL; STATE LEVEL I CENTRAL LEVEL NO INTEREST 
Nehtaur 
Seohara 
Kiratpur 
N 
% 
19 
2 
9 
3 0 
( 1 2 ) 
74 
38 
47 
159 
( 6 3 . 6 ) 
6 0 
3 9 
4 7 
146 
( 5 8 . 4 ) 
7 
9 
4 1 
57 
( 2 2 . 8 ) 
Political Interest 
T A B L E - X X V 
u? 
FACTORS AFFECTING 
VOTING BEHAVIOR CANDIDATE 
Choice of biradri 
Welfare of biradri 
Sincere of Muslims 
No response 
48% 
21.2% 
13.6% 
17.2% 
60% 
24% 
16% 
Factors affecting Voting Behavior 
T A B L E - J O C I ^ 
TOWN 
Nehtaur 
Seohara 
Kiratpur 
AGREE TO SOME 
83 
37 
70 
190 
(76%) 
EXTENT 
2 
6 
-
8 
(3.2%) 
Participation of 
with non-Muslims 
NO RESPONSE 
15 
7 
30 
52 
(20.8%) 
Muslims in 
• 
N 
100 
50 
lOO 
250 
government 
T A B L E - X X W Z 
M.9 
TOWN 
SECULAR ISLAMIC NO RESPONSE N 
Nehtaur 
Seohara 
Kiratpiir 
N 
73 
36 
82 
191 
(76.4%) 
5 
8 
2 
15 
i&A) 
22 
6 
11 
44 
( i7 .e%) 
100 
50 
100 
250 
_ - • 
Type of Government Preferred 
150 
TABLIGKE JAMIATUL JAMATE MUSLIM MUSLIM NONE N 
JAMAT ULEMA ISLAMI LEAGUE MAJLIS 
Nehtaur 52 - 13 - - 35 100 
Seohara 33 - 7 - - 10 50 
Kiratpijr 63 - 9 - - 28 100 
148 - 29 - - 73 250 
(59.2%) (11.6%) (29.2%) 
Affiliation with different organizations 
Ti2££-XJCJX 
151 
Nehtaur 20 23 77 100 
Seohara ll 13 37 50 
Kiratpur 14 15 85 100 
N 
45 
(18%) 
6 51 219 
(2.4%) (20.4%) (87.6%) 
250 
Exposure to Mass Media - Newspapers 
i ^ B L E - v ' O O ? ' 152 
All prograiranes 
f 
RADIO 
56.4 
TELEVISION 
85.7 
C I N E M A 
Respondent Respondent's 
Children 
Yes No Yes No 
Tilawat & 
News 
Qawwalis 
Ghazals 
sports 
Drama 
Cinema 
Naat 16.9 
12.3 
11.7 
1.5 
1.0 
-
2.8 
98 5 . 1 9 4 . 9 
o u t of t h o s e Out of t h o s e 
78% who owned 14% who owned 
Rad io TVs. 
I is. a L E JCXXJ 
15d 
E^mRELY PARTLY NOT AT ALL 
Study of Quran 51 35.2 13.2 
Study of biography 
of the Prophet 
Mohammad (A.s.) 
10.8 29.2 60 
Study of Quran and Prophets Biography 
15 i 
ih^h^ XKXTI 
REGULARLY OCCASIONALLY WEEKLY ANNALLY NOT AT 
ALL 
Payment of 
Impost 
( Zakat ) 
73.6 26,4 
Offering of 
Namaz 
41.2 19.7 8 . 1 10 21 
Keeping f a s t 55 14 31 
Zakat/Namaz and Fast 
I ^ 2 i E -XKKIJI 
155 
PERCENTAGE 
Once 2 4 . 8 
Twice 4 . 8 
Could n o t go due t o 7 0 . 4 
l i n d t a t i o n s 
Per formance of Haj 
T A B L E - XXXIV 
m 
REASON PERCENTAGE 
Lack of finance 40.6 
Marriage of daughters 22 
Too old age 16.8 
Lack of time 11.2 
No response 9.4 
Reasons for non-'performance of Haj 
I i S i I - X?JXV" 
157 
MEMBERS PERCENTAGE 
Father 14.6 
Mother 9.8 
Brother 3.2 
Members of the family who performed Haj 
I A B L E - ^ XXXKZ 
PERCENTAGE 
Often 11.8 
Occasionally 9.6 
Don't go 78.6 
Visiting patterns -to Holy shrines 
IA B L E -yaocvjj 
Distribution of Property 
^59 
DISTRIBUTION PERCENTAGE 
Son : daughter =2:1 55.2 
Equal 12.5 
Ignorant 32.3 
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5; 
SUNNI ANSARI RESPbCTABLE 
INDUSTRIALIST FAMILY INVlTtS 
PROPOSALS FOR THEIR 22 \ EARS 
167 CMS HANDSOME BOY 
WHEATISH COMPLEX/ON INCOML 
TAX PAYEE LOOKING AITCR 
INDUSTRY WELL ESTABLISHED 
FAMILY OWNING HUGE PROPER-
TIES GIRL SHOULD BE SMART. FAIR 
AND ADJUSTABLE PLEASE COR-
RESPOND WITH ALL PARTICULARS 
AND RETURNABLE PHOTOGRAPH 
TO POST BOX NO 'i769 NEW DI I HI-
110055 MARK LNVEI OPl -MATRI-
MONIAL" 
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P A R T - i 
SOC/AL, ECONOMIC OCCUPATIONAL AND 
EDUCAT/ONAL ORGANtZATJON 
1. Do you have a "Jama-et-bandl" system in your 
coitmunlty 7 
Yes / No 
If yes/ who is the head o£ your Jamaat ? 
2* What powers do you assign to the head o£ the jamaat 7 
3. Do you have any administrative organization 7 
specify as follows t 
Local Yes / No 
Regional Yes / No 
Central Yes / No 
4. Is your community governed by 
(1) Shariat (11) Community constitution 
(ill)Deliberative bodies (iv) or any other, specify. 
5. In case you do not abide by the community rules/ what 
type of penalty is imposed upon you 7 specify. 
6. Where are your community disputes sat.tled 7 
(i) In Panchayats 
(ii) In Judiciary courts 
(ill) Any other, specify. 
7. Please state t 
Your occupation Main/Subsidiary/Part-t ime 
( if any) 
195 
Your father•s occupation 
Your grand-father's (Paternal) occupation 
8. .What is the specific occupation of the other members 
of your community ? Specify occupation. 
9. What is yoiur own monthly income ? (Approximately) 
Between Re. 1 - 500 
Rs. 501 - 2000 
Rs. 2000 - and above 
10. What is the total monthly income of your family 7 
11. Do you live in your own house 7 
Yes / No 
If answer is 'No' then : 
12. Are you living in your father's house or rented house 7 
(specify) 
13. Do you own t 
A Bicycle/ Bullock cart, Tonga, Motor cycle/scooter. 
Car or any other vehicle 7 (specify) 
14. How many hand-looms do you possess 7 
15. How many power-looms do you possess 7 
16, What is your monthly expenditure on the following 
items t 
(1) Pood 
(ii) Clothes 
(iii) Education 
IS^ 
(iv) 
(v) 
(vl) 
(vll) 
(viil) 
Health & sanitation 
Travel 
Guests 
Maintenance of Home 
charity 
17. Does the present government provide you any facility 
for economic assistance in your business 7 
Yes / No. 
18. Do you have any monthly savings 7 specify. 
NoC a t a l l Small Saving Much earning 
(approx. Rs per month) 
19. Who really looks after your business ? 
Yourself Your father Your son/sons/son-in-law 
An appointed Manager or any other. 
specify 
20. Do. you hire some labourers to operate these looms 7 
Yes / No 
If yes« how many 7 .... 
« 
21. Do you have your business transactions within 
district Bijnor or outside the district 7 specify. 
If outside/ then please > 
22. Whether you have your business transactions within 
U.P./ outside U.P./ foreign distribution 7 
specify. 
9? 
23. Where do you place your-self in the socio-
economic hierarchy ? Mark any one of the 
following : 
(i) Upper socio-economic class 
(ii) Middle socio-economic class 
(iii) Lower socio-economic <ilass 
(iv) Any other - Specify. 
24. What are your own educational qualifications 7 
(a) Madrasa education 
(b) Educated upto fifth class 
(c) Educated below fifth class 
(d) Educated between vth - lOth 
(e) High school 
(f) B.A. and above 
(g) Any other, specify. 
25. How many of your sons/daughters are attending : 
Sons Daughters 
1) Madarasa 
2) school/College/univ. 
3) Technical institution — 
4) No education 
iss 
26. DO any of your daughters study in co-educa-
t iona l i n s t i t u t i o n s ? 
Yes / No 
27. Do any of your sons study in co-educational 
i n s t i t u t i o n s ? 
Yes / No 
P A R T - 2 FAMILY, MARRIAGE AND DIVORCE 
28. How many members are there in your family ? 
29. How many earning members are there in your 
family ? 
30. Do you live in a joint family ? 
Yes / No 
If yes/ how many kitchens are there 7 
31. Why do you live in joint family 7 Please give 
reason 
32. Why do you not live in joint family 7 Please 
give reason 
* c? t? 
33. What are the practiced marriage preferences in 
your family ? 
(i) Marriage alliance within the biradari 
(ii) outside the biradari 
If within the biradari^ specify the relation-
ship of marriage partner 
34. Are you married to a lady of your own biradari 7 
Yes / No 
If yes* specify the relationship. 
IK 
35. Are your sons aar r ied withy^/ outside your 
comiiiunity ? 
36. Are your sons itarried to the i r cousins 7 
Yes / No 
If yes/ specify re la t ionsh ip . . . . . . 
37. Are your daughters married within / outs ide 
your b i r ada r i 7 
38. Are your daughters married to the i r counsins 7 
If yes, specify the re la t ionsh ip 
9 00 
39. What kind of family would your prefer your 
sons to marry into 7 
40. What kind of family would you like your daughters 
to marry into 7 
41. Which type of marriage do you prefer 7 
(i) Monogamy (ii) Polygamy 
In either case give reasons 
42. How is the choice of partner generally deteirmined 
in your family 7 
43. What major factor do your parents consider in 
the selection of your marriage partner 7 
44. Do your parents allow to see the bride/bridegroom 
(i) before engagenent 
(ii) after engagement 
(iii) not at all. 
45. What factors would you consider as important in 
your marriage partner 7 
n 
46. Has there ever occurred any civil marriage in 
your family 7 
Yes / No 
If yes/ how many 7 
47. Do you prefer the system of civil marriage 7 
Yes / No 
If yes, under what circumstances 7 Explain. 
48. What is the usual "amount of Maher" given in 
your family 7 
49. Is maher paid at the time of marriage 7 
Yes / No 
50. Is the dowry given as a regular practice in 
your family 7 
Yes / No 
If yes, how much dowry is desirable 7 
51. Why is dowry necessary 7 
21 
52. It is generally said that marriage is a permanent 
bond between the couple and that is unbreakable. 
DO you agree with this view ? 
(i) Agree 
( l i ) Indifferent 
( i i i ) Disagree. 
53. How many cases of divorce have taken place in 
your community during the l a s t f ive years ? 
specify the numbers. 
54. If you face a s i tua t ion in which adjustment with 
your l i f e - p a r t n e r i s not poss ible / would you 
seek divorce ? 
Yes / No 
If no t , which of the following thing would you 
prefer to do ? 
( i ) You w i l l your-self t r y to resolve the dispute . 
« 
( i i ) You w i l l seek the help of other r e l a t i v e s 
to resolve of the d i spu te . 
{iii)You w i l l become ind i f f e ren t . 
5b. Do _yuu chink tha t divorce should be encouraged 
in our society ? 
Yes / No 
'" V t) 
P A R T - 3 
POLITICAL PARTICIPATION AND MASS-MEDIA 
56 . How many t imes have you been p e n a l i z e d in : 
( i ) Town area / Municipal E l e c t i o n s 
( i i ) Assembly e l e c t i o n s 
( i i i ) Pa r l i amenta ry e l e c t i o n s 
( iv ) None. 
57 . Do you l i k e to indu lge in p o l i t i c s ? 
( i ) At l o c a l l e v e l Yes / No 
( i i ) S t a t e l e v e l Yes / No 
( i i i ) At Nat iona l l e v e l Yes / No 
5 8 . On what bases would you l i k e to suppor t a 
p o l i t i c a l p a r t y 7 s p e c i f y 
59 . Has any person from yoyr community ever con te s t ed 
for : 
( i ) Itown a rea / Municipal Membership /Chairmanship 
( i i ) M.L.A. 
( i i i ) M.P. 
( i v ) Any o t h e r , s p e c i f y . 
or Zdi 
person 
60. Which / \ do you consider to be the most suitable 
candidate for the general elections ? specify. 
61. What type of government do your favour ? 
specify. 
62. Do you think that Muslims ean share power with 
Non-Musllmrs? 
Yes /No /To some extent 
63. Do you subscribe to the ideas of : 
(i) Tablighi Jamaat 
(ii) Jamaat-e-lslaml 
(iii) Jamiat-ul-ul^na 
(iv) Muslim Majlis 
Or any other, specify. 
64. Do you read newspapers ? 
Daily / occasionally / Not at all 
65. Do you listen to radio ? 
Yes / No 
If yes, what types of programmes do you listoi 
to ? 
295 
66. Do you see television 7 
Yes / No 
If yeS/ what type of programmes do you see 7 
67. EX> you see movies 7 
Yes / No 
68. Do you allow your children to see movies 7 
Yes / No 
P A R T - 4 
RELIGIOSITY 
69. To which Muslim school of jurisprudence do you 
follow 7 
70. Have you read the Quran 7 
Entirely ( ) Partly ( ) 
Not at all ( ) 
71. Have you read the biography of the Prophet 7 
Entirely ( ) Partly ( ) 
Not at all ( ) 
20(; 
72. Do you perform Namaz 7 
Regularly 
Occasionally 
Weekly (on Friday) 
Annually (on Id) 
Not at all 
73. Do you fast during Ramazan 7 
Yes /No / Sometimes 
74. How many times have you performed Haj 7 
(i) Once 
(ii) More than once 
(iii) Not yet, but would like to 
(iv) Would not like to 
75. If you have not performed Haj, it is because 
(i) You have no money 
(ii) You do not think it necessary. 
76. Has any of your family performed Haj 7 
Father Yes / No 
Mother Yes / No 
Brother Yes / No 
207 
Sister Yes / No 
Son Yes / No 
Daughter or any other/ Specify. 
77. Would you like to fight for your religion 7 
Yes / No 
78. Do you favour any change in the Muslim Personal 
Law ? 
Yes / No 
79. Do you give r e l i g i o u s education to your children ? 
Yes / No 
80. If yes, is this education given: 
At home at Madrasa at mosque / 
any other place. 
81. Do you like to visit the holy shrines 7 
Often / Occasionally / Not at all. 
82. How do you distribute your property 7 
a) Equally between sons and daughters 
b) Only between sons 
c) Two shares to sons and one share to the daughter 
d) Any other, specify. 
